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INTRODUCTION

By
HaRav Avraham Elkanah Kahana Shapira, Shlita
Chief Rabbi of Israel
Rosh Yeshiva, Mercaz HaRav, Jerusalem

The translation of our sacred writings has been given special
attention by our Sages. Moshe Rabenu himself, in explaining the
Torah in the plains of Moav, translated it into seventy languages
(Rashi, Deuteronomy, 1:5). Similarly, upon entering the Land of
Israel, Joshua was commanded to inscribe on great boulders, All the
words of this Torah clearly explained (Deut,27:8). Rashi states that
clearly explained means writing the Torah in seventy languages (Rashi,
loc cit). From these instances, we learn that it is proper to translate the
Torah into foreign languages, and regarding this, there is a special
Divine command to Joshua to write all of the words of the Torah
clearly explained.

On the other hand, it is recorded in the Megilla Taanit (the
Chapter of Fast Days) that Darkness came to the world for three days
because of the translation of the Torah into Greek in the days of
Talmai, the King. Our Rabbis of blessed memory even established the
anniversary of this translation as a fast day because of our great
anguish over this event.

The discrepancy between the sources is striking. Why did the
Rabbis of blessed memory view the translation of the Torah into
Greek as a tragedy when both Moshe and Joshua themselves translated
the Torah, not only into Greek. but into all seventy gentile languages?

Once, HaRav Tzvi Yehuda Kook, %781, was asked to explain this
paradox: why did darkness come to the world for three days when the
Torah was translated into Greek in the days of King Talmai. when in
the Torah itself, Hashem commanded that the Torah be translated into
seventy languages? HaRav Tzvi Yehuda reflected on the question and
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said that the matter depended on our inner strength. When Israel is
strong, as in the times of Moshe and Joshua, there is reason to
translate the Torah, even for the nations of the world. However, in the
era of the Second Temple, when the Kings of the House of Talmai
ruled over us and forced us to translate our Torah against our will, and
against our own interests, this is indeed a cause for mourning.

Concurrent with this understanding, we are faced with another
apparent contradiction. Ezra, in a similar period of national weakness
during the Second Temple era, translated the Torah into Aramaic. In
the book of Nechemiah (Ch.8:8) it is recorded how Ezra and
Nechemiah gathered the returned exiles of Zion on Rosh Hashana and
read the Torah to them: So they read in the book, in the Torah of G-d
distinctly, and gave the sense, and caused them to understand the
reading.

The Gemara (Megilla 3A) explains this verse. And they read in the
book, in the Torah of G-d distictly - this, the explanation of the reading,
this is the Targum (the Aramaic translation). Ezra had to translate the
Torah for the Jews who returned to Israel from the exile in Babylon
because not all of them could understand the Torah in the sacred
Hebrew language. However, in light of what we have explained, we
still have to understand how Ezra could have translated the Torah in a
time of national weakness.

To do this, we must make a distinction and say that even in a time
of weakness, if the purpose of the translation is to teach Jews Torah,
then the undertaking is permitted. and ecven a mitzvah. However,
when the goal of the translation is to teach the nations of the world,
then the matter depends on our inner strength.

In translating the writings of HaRav Tzvi Yehuda Kook, 2”31, there
is another matter of interest. The Gemara states that when Yonatan
ben Uziel translated the words of the prophet, an earthquake shook
the Land of Israel for lour-hundred-square parsangs because secrets of
the Torah were revealed to mankind (Megilla 3A). The sections of the
Torah which deal with the end of the Galur and the coming of the
Mashiach are matters which are uniqucly related to Jews who live in
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Eretz Yisrael and who speak the Holy Tongue.

The book, "Torat Eretz Yisrael” represents a new dimension in
Torah literature in presenting fundamental principles of Torat Ereiz
Yisrael to the English-speaking public for the first time. The clear
illumination of our relationship to Torah, to Am Yisrael, and to Eretz
Yisrael in our unique era, which until now has been the inheritance of
those students who have made the writings of HaRav Avrabam
Yitzhak HaCohen Kook, 9731, a regular part of their learning. is now
available to the broad Anglo-Saxon community. The appearance of this
work at this time takes on an additional importance with the
eradication of the penultimate exiles of Ethiopia and Russia. Today,
the Jews who are scattered throughout the Anglo-Saxon world
constitute the principle Galur. Thus, it is precisely this community
which most needs a beacon of light which can connect them to Eretz
Yisrael and to its Torah.

I pray, hope, and believe that this book will be warmly received by
those who learn it. If its readers will succeed in internalizing its
contents. there is sufficient power in the teachings of HaRav Tzvi
Yehuda, 9”81, to causc an upheaval as in the days of Yonatan ben
Uziel when the earth trembled for four-hundred-square parsangs.
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FORWARD

by
Harav Shlomo Chaim HaCohen Aviner
Rosh Yeshiva, Ateret Cohanim, Jerusalem

No one is bold enough to think he can properly describe Rav Tzvi
Yehuda, our teacher, or to understand even a little of his stature. But
to be silent is also forbidden. The essence of HaRav Tzvi Yehuda
HaCohen Kook, Y31, lay in his being a Tzaddik of the nation, of Clal
Yisrael, of the entire community of Israel, in all of its different
groupings and shades. He was a national Tzaddik; not just a private,
holy sage.

The concept of an evil man is someone whose entire life and
ambition is materialistic, and degenerate to an extreme. The Tzaddik
stands in contrast to this, a man whose life essence is ethical, spiritual,
and Kadosh. He is a man filled and surrounded with Torah. Yet even
amongst Tzaddikim there are levels — level upon level of Kedusha, of
Torah, and purity of life and deed. On the most exalted peak stands
the Tzaddik of all Israel. He is not concerned with his own private
place in the World To Come, but with the World To Come of the
entire community of Israel.! He is the Tzaddik who raises himself
above the trait of, What's mine is mine, what's yours is yours,? to
identify, with every fiber of his being, with the yearnings and needs of
the entire nation and world.

1. Mesillat Yesharim, at the end of Chapter 19.
2. Avot, 5:13.
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Rabenu’s’ life was so fused with the life of the nation. he ceased
being a private person. His entire inner being was bonded with the
nation’s well-being, with a humility which left nothing for himself. His
fusion with the Divine light which shines in the Congregation of Israel
was totally complete, like King David, who spoke of himself, in his
private life, as, A worm and not a man.* Yet in his universal aspect. in
his devotion, commitment, and self-sacrifice to the nation. he rose to
encompass the exalted heights of Clal Yisrael itself.

Rav Tzvi Yehuda identified with all of the nation. in all of its
wanderings through history, but especially with the living soul of the
nation today, as it appears in our generation, and emanating from this,
he was deeply bonded to each and every Jew, with a devotion of
brotherhood and love which everyone could feel.

In every generation, there is a Tzaddik to the whole Israeli nation.
a Tzaddik of the masses. a Tzaddik to all of the world. He is so
universal in his influence, he is the foundation of the world itself.’
These universally righteous men form a chain. From generation to
generation, they funnel the Divine flow of life which advances the
historical mission of Israel. This national Tzaddik is a unique
personality, elevated over all of his generation. This is especially true
today, in a generation which has witnessed the rebirth of our people
and the restoration of our nation in our Land. For this national
reawakening will bring the great, longed-for repentance, the Tshuva of
the entire nation of Israel, and, with it. the repentance of the world.®

These Tzaddikim are unique. HaRav Avraham Yitzhak HaCohen
Kook, 9731, and Rav Tzvi Yehuda. his son. are the Tzaddikim of the
redemption. The spirit of Hashem. which hovers over the world. and
directs all of our history, is embodied in their souls.

3. Rabenu (sometimes transliterated., Rabbeinu) is a title of respect, meaning: our
teacher.

4. Tehillim, 22:7.

S. Proverbs, 10:25.

6 Orot HaTshuva, 17:1. HaRav Avraham Yitzhak HaCohen Kook.
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Individual effort alone doesn't make a Tzaddik. His essence is a
unique, Divine creation. In the beginning of time, Hashem formed a
soul filled with the miraculous talents tailored to the needs of the
generation of redemption, and He planted that soul in our midst. The
former Chief Rabbi of Israel, HaRav Shlomo Goren, expressed this
succinctly when he called Rav Tzvi Yehuda, the Nasi, the president of
Israel, the father of the nation, the leader, and the outstanding judge
of Halacha, in its national aspects, which are manifested in the laws of
the community, the Kingdom, and the laws which govern the
redemption of Israel.

Rav Tzvi Yehuda’s Divine historic mission was to illuminate the
holy foundation of our national rebirth in Israel, and to teach us to
discover Hashem, not only in the Torah, but also in the historical
events unfolding in our midst. Surrounding this vision was his
profound, fundamental Emunah in all of our nation; in our
unblemishable Kedusha; and in our eternal connection to Hashem.

Rav Tzvi Yehuda defined his father’s life-task in two words,
HaTorah HaGoelet, the redeeming Torah. HaTorah HaGoelet is the
Torah in all of its encompassing wholeness, depth, breadth, and
detailed intensity. This is the Torah which illuminates the path of our
redemption, and brings it to life. It is a learning which encompasses all
branches of Torah, the practical and worldly, as well as the most
spiritual, inner quests.

From our very beginnings, our Rabbis have told us that the
redemption of Israel depended upon our discovering the secrets of
Torah, on the revelation of the Torah’s deepest truths.” The redeeming
Torah, which is learned in the Beit Midrash of Rav Kook, is the Torah
of the verse, The Lord's Torah is perfect.® This is the Torah in all of its

7. Zohar, Naso. 124. And, Even Shiema, Ch. 11:3, by the Gaon of Vilna: *This
redemption will not come (o pass, except through the learning of Torah. And
the principal redemption depends on the lcarning of Kaballah.™ And scc, Orot.
Ch.64:57, by HaRav Avraham Yitzhak HaCohen Kook.

8. Tehillim, 19:8.
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completeness — the Torah which, Restores the soul.® Only this Torah
and learning can renew the soul of the individual who lives it, and the
soul of the general nation of Israel, which, for thousands of years, lay
entombed like the dry bones of Ezekiel."” These dry bones have now
been resurrected, brought back to life by HaTorah HaGoelet.

With joy you shall draw water out of the wells of salvation."' The
Targum explains this as meaning, “With joy you shall welcome a new
learning from the elite Tzaddikim.” The water we draw from is Torah.
Those who are thirsty for Torah go to the elite Tzaddikim and receive
a new teaching. Rav Tzvi Yehuda's Torah HaGoelet is this new
learning — this new/old learning. Rashi tells us on the verse, If you
hearken diligenily,”? “If you hearken to the old. you will hearken to
the new.”"* The more a man attunes his ears to hear the old, he hears
the new, which develops and gradually comes to light. But the path of
the righteous is like the gleam of sunlight that shines ever more brightly
until the heat of noonday.'* In our generation, this brighter learning
burst to light through the channels of HaRav Avraham Yitzhak
HaCohen Kook. and his son, HaRav Tzvi Yehuda.

There are many truly righteous men and Torah scholars, all of
great stature in the service of Hashem, but the new learning does not
come from them all. Not all possess The life of the world implanted
within them.'> Not all are awarded the task of illuminating the world
with the Divine light which is destined for his generation. This is the
task of the elite Tzaddikim who are appointed by Divine choice and
creation. They are the springs of salvation. the Tzaddikim who know
how to teach the new learnings hidden in the wellsprings of Torah.

9. Jerusalem Talmud, Berachot, 5:1.
10.  Ezckicl. 37:1-14.

11, Isaiah, 12:3.

12, Deuteronomy, 11:13.

13. Ibid, Rashi.

14, Proverbs, 4:8.

15. Blessing over the Torah.
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These great souls are our sources of redemption. We are to receive
this new learning with pleasure and joy.!' How fortunate we are to
learn Torah from the chosen Tzaddikim, who teach us how to see the
New light shining on Zion.,'® today.

16.  Blessing Before the Morning Shema.
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BIOGRAPHICAL SKETCH
and
EDITOR’S NOTE

A feeling of great joy accompanies the publication of this volume.
For the first time, the teachings of HaRav Tzvi Yehuda HaCohen
Kook, 2”31, are being made available in English. Rav Tzvi Yehuda
dedicated his entire life to disseminate the teachings of his father,
HaRav Avraham Yitzhak HaCohen Kook, %31, and to illuminate the
Torah of Eretz Yisrael. This new light on Zion and Torah is especially
important today when, after a two-thousand year exile, the scattered
Jewish nation is returning to its Land.

HaRav Avraham Yitzhak HaCohen Kook once confided that the
person who most truly understood his teachings was his one and only
son. HaRav Tzvi Yehuda was born on Pesach night, 5651, one
hundred years ago, in the town of Zeimel, in the Lithuanian district of
Kovna. His mother, Reiza Rivkah, was the daughter of HaRav Tzvi
Yehuda Rabinowitz, the twin brother of the Aderer. The Kook family
moved to Boisk when the father was made rabbi of the city. Upon the
appointment of HaRav Kook as Chief Rabbi ot Yafo, the family made
Aliyah to Israel on the 28th day of Iyar. 5664 (1904), on the very same
day of the month on which Jerusalem was later reunited during the
miraculous Six-Day War. Every year, at the Yom Yerushalayim
celebration at the Mercaz HaRav Yeshiva, Rav Tzvi Yehuda would
mention the great significance this day held for his family.

In addition to his Yeshiva learning, Rav Tzvi Yehuda studied
throughout his carly childhood and youth with his father. At a very
young age, he grew into a respected Talmid Chacham, yet he declined
to teach in public unless his father specifically told him to teach. He
dedicated himself to Torah study and to the organization, editing, and
publication of his father’s prolific writings. His attachment to his father
permecated every sphere of his life, including working by his father’s
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side to establish the Shaare Torah Yeshiva in Yafo, and assisting him
in many of the duties of the Yafo Rabbinate. When the long hours of
community work began to interfere with his learning, he moved to
Jerusalem to study at the Porat Yosef Yeshiva. After a period of
intense study, he accepted a teaching position in Germany, where he
concentrated his own studies on the in-depth learning of Gemara,
Shulchan Aruch. and Poskim. Throughout the First World War, his
studies continued in Europe, where he was stranded without any way
of returning to Israel. In the year 5680 (1918), he journeyed
throughout Europe. meeting with the outstanding Torah leaders to
enlist their support for Degel Yerushalayim, a movement of religious
Zionism which his father had established to unite all of Am Yisrael,
“In the holy work of revitalizing the nation and of building the Land.”

In 5682, he married Chava Leah, the daughter of HaRav Yehuda
Lev Hutner. A vyear later, when his father founded the
Central Universal Yeshiva in Jerusalem (Mercaz HaRav), Rav Tazvi
Yehuda joined the Nazir, HaRav David HaCohen, and HaRav
Yaakov Moshe Charlop, on the teaching staff. In addition to the
classes in Tanach and Emunah which he taught, he supervised the
Yeshiva's administration, organized the rescue and Aliyah of Yeshiva
students from Russia and Lithuania, and continued the editing of his
father’s writings. After his father’s death on Elul 3, 5695 (1935), he
took an active role in the struggle for Israeli Statehood, and with the
establishment of the State, he urged his students and the nation to see
the Divine value of Medinat Yisrael in the redemption of Am Yisrael.

Rav Tzvi Yehuda succeeded HaRav Charlop as Rosh Yeshiva of
Mercaz HaRav. Under his direction, the Yeshiva grew to be the
spiritual center for the rebirth of the nation in Israel. lIts students
became the founders of Yeshivot and religious schools all over the
country. The leaders of the Gush Emunim movement, which led the
way in the settlement of Judea and Samaria, the Golan Heights, and
Aza, were almost all students of HaRav Tzvi Yehuda. Until the day of
his death, on Purim, 5742 (1982), at the age of ninety-one, he
championed the principle of Jewish settlement in all of Eretz Yisrael,
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and stressed the Torah prohibition against surrendering any fraction of
Eretz Yisrael to any other people or nation.

In addition to the work of editing his father’s writings, Rav Tzvi
Yehuda published numerous articles and books of his own. His classes,
spanning all subjects of Torah, have been recorded in hundreds of
hours of tapes. The edited transcripts of these classes, published in
Hebrew by HaRav Shlomo Haim HaCohen Aviner. Shlita, form the
basis of the English translations in this book. Any reader who has a
working knowledge of Hebrew is encouraged to read Rav Tzvi
Yehuda’s lectures in the original Hebrew, published as Sichot HaRav
Tzvi Yehuda, by Yeshiva Ateret Cohanim.

Rather than presenting a dry, literal translation of the Hebrew
Sichot, a commentary by HaRav David Samson, Shlita, a longtime
student at the Mercaz HaRav Yeshiva, has been included to explain
Rav Tzvi Yehuda’'s teaching in the light of the unique era of
redemption which Rav Kook taught his students to see. Generally.
Rav Tzvi Yehuda addressed his lectures to students who were
acquainted with traditional Yeshiva learning, and with the writings of
the Maharal, the Kuzari, and with the works of his father. Therefore,
to make the lectures clear to the English-speaking reader who may not
be familiar with these works, important background is included in the
commentary. Whenever possible, however, a straightforward
translation of the Rosh Yeshiva's speech is presented.

For clarity, quotes of Rav Tzvi Yehuda have been indented on the
page and enclosed by quotation marks. The verses of Torah, Gemara.
Midrashim, and commentaries which filled the Rosh Yeshiva's lectures
are printed in italics, unless otherwise typeset for emphasis. However,
the stream of verses which punctuated his speech, and the associations
and meanings they contain, cannot be reproduced in translation. Thus,
the reader is encouraged to study the notes on each page for valuable
sources and background. The footnotes, like the translations, are based
on the Hebrew Sichot, edited by HaRav Shlomo Aviner.

While many themes in the book may seem to be repeated, this is
not a drawback of the book, but rather its highlight. In his lectures on
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the study of Torah, Rabbi Kook taught his students to appreciate the
special style of the Talmud. Once a student asked why the discourses
in the Gemara are so undefined and rambling, as opposed to the
Rambam which is clear and succinct. Rav Tzvi Yehuda answered that
the Talmud is living, and therefore resembles a live discussion, as
opposed to the codified text of the Rambam. which, while
overwhelming in its clarity, lacks the vitality of simple discussion. In
editing the Sichot, we tried to remain faithful to the Rosh Yeshiva's
lively, associative style. The thematic repetitions which reappear
throughout the lectures have been purposefully included because each
theme takes on an additional dimension when set in a different
context. The concepts which are repeated are integral to a proper
understanding of Am Yisrael and Torah, and special attention should
be given to them, and to their nuances as they reappear throughout
the lectures.

Finally, a word of apology and confession. The writing of this book
was undertaken with an awareness of the inadequacies and pitfalls
involved in translating the Hebrew Sichot. We have attempted to
capture the gist of Rav Tzvi Yehuda’s expression and the substance of
his teaching. However. no translation could do justice to his very
precise, rich, and dramatic Hebrew. No translation can capturc the
grandeur of his thoughts, or the passion for truth in his speech. Once,
while describing the influence of Clal Yisrael on the world, Rav Tzvi
Yehuda used a series of adjectives that might roughly be translated
into English: the cosmic, trans-universal, transcendental. physical,
concrete.... Rav Yosef Bedeki asked the Rosh Yeshiva why he had
used so many words when a single adjective might have sufficed. Rav
Tzvi Yehuda answered with a surprised glance that made his student
realize that each word had its own precise definition which, only when
they were combined together, expressed the exact idea. This precision
and illumination is impossible in English. Hebrew is the language of
the Torah, and only the Lashon HaKodesh can express the nuances
and shades of its Divine light.

The deep. inner bond between Torah and Hebrew is all the more
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vital in the Torah of Eretz Yisrael. The new light on Zion which we
yearn for in our prayers is uniquely connected to Eretz Yisrael, and to
our sacred Hebrew tongue. In the same way that our life in Galut s
foreign to our true Israeli natures, foreign languages distort our true
understanding of Torah. Concepts such as Kedusha, Emunah, and Clal
Yisrael have no precise counterpart in English. Language is a product
of culture. and the Christian-Protestant foundations of English-
speaking cultures often stand in antithesis to Torah concepts and
ideals. To translate Kedusha as holiness risks the danger of many false
associations. Images of Christian priests, Buddhist monks, and their
sterile, negation of lifc. stand in total contrast to the foundations of
Jewish Kedusha. which seeks to raise all of life to G-d. The translator’s
job is made even more difficult because the available Torah literature
in English is itself a product of the Galut. The Torah of Eretz Yisrael,
and the concepts on which it is based, have no existing expression in
English. Yet if the translator avoids using problematic terms such as
holiness, faith, saintly, and the like, and relies on arcane explanations
of these concepts, he ends up with a dry, cumbersome text that no one
can read. Thus, because of these problems, the encompassing. national
perspective of Torah which Rav Tzvi Yehuda taught his students to see
has remained a treasure confined to the Lashon HaKodesh, and to the
generation of Israelis challenged with restoring the Torah. and the
Nation, to our Land.

With the mass Aliyah of Russian Jews to lIsrael, the world of
English-speaking Jews represents the final Diaspora. Rav Kook taught
that the darkness of the Exile can only be erased by adding light. It is
our hope that this presentation of the Torah of Eretz Yisrael in English
will be a valuable guide for readers who lack access to Rav Kook’s
teachings in Hebrew.

We would like to express our gratitude to all of the people who
read drafts of the manuscript and offered valuable suggestions, in
particular to Rav Moshe Kaplan, for his conscientious proofreading of
the text and work on the sources, to Rav Tzvi Liker for his advice on
the translation, and to HaRav Shlomo Aviner, Shlita, for his
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encouragement and support. We also would like to acknowledge the
cooperation of Beit HaRav for permission to print photographs from
their archives, and the Institute for the Publication of the Writings of
HaRav Tzvi Yehuda for their permission to publish this book.

Certainly, there can be no substitution tc learning the teachings of
HaRav Tzvi Yehuda in their original Hebrew. 1t is our hope that the
readers of this book will all one day have the blessing of enjoying Rav
Kook’s teaching in the language of our Torah. in the Land of the
Torah, with the complete redemption of our nation — may it come
speedily in our time.

The Publishers
Tishrei, 5752
Jerusalem

XXVI



Part One

EMUNAT YISRAEL



TORAT ERETZ YISRAEL EMUNAH

Chapter One

EMUNAH

1. THE STUDY OF EMUNAH'

Rav Avraham Yitzhak HaCohen Kook wrote that there were two
fundamentals of Torah which needed to be strengthened in our time:
the principles of Emunah and Ahavah, of belief and of love. While all
aspects of Torah require constant strengthening, Rav Kook chose to
emphasize these two.’

His son, HaRav Tzvi Yehuda, personified these two tenets of our
religion, and emphasized their importance for a proper understanding
of Torah.

The Mishna in Berachot tells us that the basis for all of the
commandments in the Torah is Emunah.® An increase of Emunah
results in a greater cleavage to Hashem, and hence to all of the Torah.
Although Emunah is usually translated into English as belief or faith,
these words lack the deep spiritual component of true Emunah, which
encompasses, not only intellectual and emotional belief, but the study
and knowledge of Hashem, and Torah, and the understanding of their
expression in Am Yisrael.!

1. Chapter based on Sichot of HaRav Tzvi Yehuda, Talmud Torah 1 and 2,
Yeshivat Ateret Cohanim, Edited by HaRav Shlomo Aviner.

2. Orot, Orot Yisrael, 4:2. HaRav Avraham Yitzhak HaCohen Kook.

Mishna, Berachot, 2:2.

4. “Emunah is neither intellectual understanding nor fecling, but the most
fundamental and substantial revelation of the soul’s essence.” Essays of HaRav
Avraham Yitzhak HaCohen Kook, Pg.70. Mosad HaRav Kook.
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On the very first day of my learning at the Mercaz HaRav Yeshiva,
I fell ill and missed Rav Tzvi Yehuda's opening lecture. It was a class
he gave each Elul, in which he explained to new students, the very
special differences in the Mercaz HaRav approach to learning Torah.
Several days later, when I was feeling better, 1 took a place in the line
of students who were waiting to ask the Rosh Yeshiva questions, at the
conclusion of the Shacharit prayer. When my turn arrived, I told the
Rosh Yeshiva that 1 had been sick, and that I had missed his opening
lecture.

He sat me down, asked how I was feeling, and inquired about the
details of my illness. Then for nearly an hour. he explained, word-for-
word, the lecture I had missed. The understanding of these matters
was so important to Torah learning. the Rosh Yeshiva took the time to
go over the opening lesson with me alone. His concern was warm and
tangible, like the interest of a father in the wellbeing of his son. At
first, 1 was a bit overwhelmed by this private attention, but, soon, 1
forgot about the students waiting at the door, and I focused on every
word.

Rav Tzvi Yehuda told me that the Yeshiva was a place to gain
stature in Torah, through a program of intense, detailed study, all day
and into the night, with a focus on Gemara and Halacha, no less than
in any other Yeshiva. What then was the uniqueness of the Mercaz
HaRav Yeshiva, he asked? The learning of Emunah.

“Every year, among the new students,” he said,
“There are those who ask, What is Mercaz HaRav? What
is the difference, the specialness, the distinguishing
feature of this Yeshiva? They want to understand our
unique approach to Torah learning. After all, there are a
great many Yeshivot.”

“The foundations of Torah aren’t always as clcar as
they need be. Along with the study of Halacha, the
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truest pursuit of Torah includes the study of Emunah.”

“Emunah isn’t something which can be condensed
to the expression, ‘1 believe,” or to singing the song,
1IR7 *IR. Emunah is something which must be learned as
well, to study and study until the comprehension is clear.
We need to strengthen the fundamentals of Emunah until
we possess total understanding and knowledge in our
inner beings, during every breath of our lives. From this
basis. Emunah is revealed in its intellectual expression, in
its deep emotional belief, in its exalted spiritual aspect,
and in all of the other senses in man.”

“Emunah has to be studied.,” Rav Tzvi Yehuda
repeated.

Repetition was characteristic of his teaching. During my ten years
of learning at the Yeshiva, I came to understand why. Concepts which
I thought I had understood the first time he expressed them, took on
sharp focus only much later, after constant repetition, year after year.
A story is told about a student who once asked the Rebbe of Kotzk
why the Maharal repeated himself so often in his books. “This disturbs
you?" the Rebbe responded. “I still haven’t managed to understand
what he intended the first time.”

“FEmunah isn’t a simple proclamation of belief,” Rav
Tzvi Yehuda said. “Emunah is the greatest learning, the
greatest wisdom, the profoundest thought, the broadest
approach to the world, encompassing all of man, and all
of the universe.””®

S. “Emunah encompasses all knowledge. creating a universal bond between all the
diffcrent disciplines and ficlds, and this bestows eternal life to everyone who is
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“The study of Emunah is net less important than
other learning. On the contrary, it is much more
important. Emunah is the study of the profoundest truth,
and the understanding of matters which stand in the most
exalted reaches. It encompasses the truthful illumination
of logic, of science, and of the Divine.”

“It is true.” the Rosh Yeshiva said, “That Emunah
must be N, pure. But what is the meaning of n'»n?
Foolishness? Emunah isn’t just simple belief. It is a
profound wisdom which requires deep probing.”

2. EMUNAH AND HALF EMUNAH® |

Rav Tzvi Yehuda wanted his students to understand that just as
there are levels of Torah knowledge, there are levels of Emunah.
There are people of great belief and understanding, and others of
wavering belief, which stems from an unclear understanding of Torah,
and of Am Yisrael. Situations of false Emunah, and crises in faith,
occur when the foundations of Judaism aren’t properly comprehended.
To avoid tragic mistakes of this sort, Emunah has to be learned,
clarified, absorbed, and understood in all of its encompassing
grandeur.

“Emunah is certainty,” Rav Tzvi Yehuda taught.
“Contrasting this is the Emunah stemming from

blessed by its light. lts inner vitality brings life to society, to the foundations of
ethical conduct. and (o the lifc of the individual, in the same way that it infuscs
all of the universe with life....” Musar HaKodesh. HaRav Avraham Yitzhak
HaCohen Kook. Section 74. Mosad HaRav Kook.

6. See Sichot HaRav Tzvi Yehuda, Emunah. Scction 7, Yeshivat Ateret Cohanim.
Edited by HaRav Shlomo Aviner.
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philosophical inquiry alone, which can only bring about a
situation of incomplete faith.” This is the false
“Emunah,” which is mentioned in the Torah in
connection with the Spies.™®

The Spies were the leaders of Israel, who were sent into Eretz
Yisrael to spy out the Land, as the Children of Israel prepared to go
up from the wilderness of Sinai.® The negative report they brought
back to Moshe Rabenu, and their refusal to journey on to lIsrael,
caused the death of their generation during forty years of punishment
in the wilderness. Rav Tzvi Yehuda quoted the verse: And in this
matier, you did not believe in the Lord your G-d.®

“In this matter, in not making Aliyah to Israel, they
didn’t have Emunah.”” Rav Tzvi Yehuda said. “In other
matters, they did believe. They believed, and yet they
didn’t believe. This is a state of half-Emunah. Rashi, in
the name of Chazal, (the Torah Sages) cites this in
regard to Noah, saying that even, ‘Noah was small in
Emunah. Though he possessed Emunah, he did not truly
believe in the floods coming, and did not enter the ark
until the water forced him in.1¢

“However, the foundation of our Emunah begins with
Avraham Avinu. And he had Emunah in the Lord."' He
wasn’t a half-believer. He believed with a complete faith,
with mbw namy. 12

7. Kuzari, 1:13.

8. Dcuteronomy, 1:32.

9. Numbers, 13:1-25.

10.  Rashi. Gengsis, 7:7.

1. Genesis, 15:6.

12, Thirteen Principles of Faith of the Rambam.
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“There can be a spiritual deficiency in Emunah,
which causes a lack of belief, like in the sin of the Spies.
Yet you would not go up (to Israel.)'® You have Emunah,
and yet, In this matter, you didn’t believe.”®

“There are types of, Tzaddikim who don’t believe,”"*
Rav Tzvi Yehuda said, quoting from the Gemara. “They
select and choose words of the Torah, and mitzvot,
saying, ‘This matter is arranged properly by the
Almighty. It’s very nice: it pleases me; it’s easy; I agree
to abide. However, this matter is not so good.” This
approach to Torah leads to dangerous consequences and
heresy. There is a startling saying of Chazal in the
Gemara regarding someone who says — this precept is
pleasant, and this one isn't pleasant; this matter is
pleasing to me, and that matter is not. Everyone who
says this teaching is pleasant, and this one is not
pleasant, loses the riches of Torah.”"

“In contrast to this comes the true approach of,
Everything that the Lord said, we will do and listen.'® We
will do it whether it pleases us or not; whether we
intellectually understand, or whether the matter is above
our logic and understanding.”

“When the Torah is seen in its true light, as the
foundation of our life, For they are our life and our
length of days,"’ then there isn’t any criticism of Hashem.

13.  Deut. 1:26.

14.  Sotah 48B.

15.  Eruvin 64A.

16.  Exodus, 24:7.

17.  Evening Blessing of the Shema.
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In the place of criticism, comes cleavage, harmony, and
complete Emunah.”

The Rosh Yeshiva said that incomplete Emunah, as exemplified by
the tragedy of the Spies, occurs when the Torah isn't studied and
understood in the proper fashion.

3. THE GAON OF VILNA - LEARN EMUNAH!

The importance of learning Emunah was stressed by the Gaon of
Vilna, Rav Tzvi Yehuda said. A close student of the Gaon writes that
the legendary rabbi often repeated that we are obligated to study the
Kuzari. The Gaon called this book, Kadosh and pure, and said that,
“The principles of Emunat Yisrael, and Torah, are precisely
formulated in it.""®

Rav Tzvi Yehuda stressed the Gaon of Vilna’s description of Rabbi
Yehuda HaLevi's, Kuzari, as being Kadosh and pure.

“The Gaon also informs us that the foundations of
Israel’s Emunah and Torah are precisely explained in this
work. For all things depend on being understood in their
proper light. Therefore, the Gaon of Vilna determined
that Torah and Emunah are to be understood as they are
illuminated in the Kuzari. This was a teaching he
repeatedly stressed.”

18.  Supplement to Maase Rav, by HaRav Yisracl Mishkalov. author of Paat
HaShulchan; found in the introduction to the book, Beit Yaacov. by Rav
Yaacov Broide. And Siddur of the Gra, Pg. 512, Note 38.
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“From this, we understand that Emunah needs to be
studied. It is a mitzvah to listen to the words of our
Sages,'® and the holy words of the Gaon'® tell us to learn
Emunah, and to study it specifically from the Kuzari, and
not from the first chapter of the book, ‘Duties of the
Heart' niaabn nizin. One can learn ethics from Duties of

the Heart, but Emunah is to be learned from the
Kuzari.,”

4. KODESH KODOSHIM*

The study of the Kuzari is an integral part of the Mercaz HaRav
program of learning. While it is not in the scope of this volume to
explore the book in depth, it is worthwhile to understand the
importance which the Gaon of Vilna, Rav Avraham Yitzhak HaCohen
Kook, and other great Torah scholars saw in it. The Mahari Enzel was
a devoted student of Reb Aryeh Leb HaCohen, a giant in both
Halacha and Emunah, and author of the Kirzot. In his Responsa, the
Mahari writes: “Rabenu Yehuda HaLevi lived in the generation
preceding the Rambam, and his book is D°W7? vTp Kodesh Kodoshim,
as is widely known. %!

Rav Tzvi Yehuda assured us that Talmidei Chachamim (Torah
scholars) of the stature of the Mahari Enzel didn’t choose their
expressions lightly. Kodesh Kodoshim, (Holy of Holies) the innermost
chamber of the Temple, where the Ark containing the Tablets from

19.  Yevamot 20A.

20. Sichot HaRav Tzvi Yehuda, Talmud Torah 1, Scction 11, and Talmud Torah 2,
Section 36.

21.  Responsa, Mahari Enzel, 60:6.

10
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Sinai was housed, represented the pinnacle of Kedusha. 1t is the
expression Rabbi Akiva chose in describing Shir HaShirim, the most
exalted and Divinely inspired of songs. >

“What is the meaning of Kodesh Kodoshim?” the
Rosh Yeshiva asked. “Obviously, not everything in the
world can be categorized Kodesh Kodoshim. Apparently,
the Mahari Enzel learned this from his Rav, the Kitzot.
He informs us that among all of the standards of
Emunah, the Kuzari is Kodesh Kodoshim. And he adds,
‘As is widely known.” These aren’t just flowery words,
but words that are carefully measured in the scales of
Kedusha.”

“Three times a day, we define ourselves as belonging
to, This people which I formed for Myself,® as belonging
to the Kedusha of Clal Yisrael: 770 m%93 0P 233 DWITRY
And Holy Ones will praise You each day, Selah.** Each
one of us is attached to the Kedusha of Clal Yisrael. The
true source of Kedusha is Hashem: You are Kadosh, and
Your Name is Kadosh.** For with You is the source of
life.> From this Divine exalted source, an illumination
and revelation of Kedusha appears in the world — in the
Kedusha of the Am HaKodesh, of Am Yisrael. We are
the holy beings who praise Hashem every day. As it says,
Be Kadosh for I am Kadosh.”®

22.  Mishna, Yadayim 3:5.

23. Isaiah 43:21

24.  The Blessing, Atah Kadosh, Shemona Esrei.
25.  Tehillim, 36:10.

26. Leviticus, 19:2.

11
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Divine Kedusha passes into the world via the Kedusha of Am
Yisrael, Rav Tzvi Yehuda explained. Thus, within the overall Kedusha
of our nation, matters which most specifically referred to Israel were
Kodesh Kodoshim.

“In other books on Emunah, there are a great many
important matters, exalted and Kadosh, which pertain to
Israel - such as the book, Duties of the Heart. But they
aren’t unique to Israel. In contrast to this, the Kuzari is
completely devoted to Israel, unique to Am Yisrael. For
this reason, it is Kodesh Kodeshim. Therefore, when my
father, Abba, 31 first named the Yeshiva, the Central
Universal Yeshiva, he required students to study the
Kuzari. There is absolutely no other way to properly learn
Emunah.”

The Kuzari, the works of the Maharal, the writings of Rav
Avraham Yitzhak HaCohen Kook, and Mesillat Yesharim. were among
the books the Rosh Yeshiva advised me to learn when I asked him for
guidance in charting a course of study. Except for the latter treatise, 1
had never encountered these texts during my Yeshiva years in
America. They weren’t studied in the Torah world with which | was
familiar. There, the learning focused solely on the understanding of
Gemara. In many classes, Aggadic material was skipped.

The approach of the Mercaz HaRav Yeshiva was different. Here, the
inner depths of Torah were studied alongside the exegesis of Halacha.
In his book, Even Shlema, the Gaon of Vilna writes that, “The
Aggadot which appear to be meaningless matters, G-d forbid, contain
all of the hidden secrets.”” This type of learning was characteristic of
the Torah of Eretz Yisrael, which encompasses all of the Torah, the

27.  Even Shiema, 8:26.

12
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hidden. esoteric matters, and the revealed matters, in all of their
wholeness.?® This study of the deeper meanings of Torah is integral to
the acquisition of true Emunah.

5. THE HIDDEN AND THE REVEALED

“Some people claim that the study of Aggadah and
Emunah is not important,” Rav Tzvi Yehuda said.
“However, the Oral Torah includes the details of
Halacha, and also Aggadot and Midrashim, which
comprise the inner depths of Torah and Emunah.
Obviously, the main portion of the day must be devoted
to the study of Halacha and Gemara, and, together with
this, the Gaon of Vilna emphasized the learning of
Midrashim, because, ‘A treasure of Divine instruction is
hidden in them'.”?

“Halacha and Aggadah, and the inner understandings
of Torah, exist side-by-side in the Kedusha of Torah -
but they are not to be intermixed. On this, the Chatam
Sofer has an incisive remark: One who mixes Halacha
and Aggadah is like one who combines 0792 (hybrids, or
diverse mixtures.)?

“The elucidation of Halacha must be according to
revealed, concrete, matters (i933). This is essential.
However, no confrontational relationship exists between

28.  See. Orot HaTorah, Ch.13:4. HaRav Avraham Yitzhak HaCohen Kook. Mosad
HaRav Kook.
29. Responsa, Chotam Sofcr, Oruch Chaim, End of Responsa 51.

13
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Halacha and Aggadah, G-d forbid. There is a connection,
an attachment, a reciprocal relationship. Like in hybrids
— each component is Kosher by itself. Only their mixing
is forbidden by the Torah. The statement of the Chatam
Sofer doesn’t represent a negation of the esoteric levels
of Torah (no3}, nor of the conceptual, philosophical
comprehensions of the Torah. which appear in the
Aggadah. As if it were feasible to say that the Torah only
includes dry Halacha! 1t is impossible to separate oneself
from the esoteric aspects of Torah, or from its spiritual,
philosophical depths, and from the riches of Emunah
which the Torah contains.” One cannot attain a proper
understanding of Torah through an approach to learning
which divides the Torah's components into scattered
pieces. The Torah of the Lord is perfect, restoring the
soul. ™ In its state of perfect wholeness, it restores the
soul.¥ The Torah includes Halacha and Aggadah
together. Though they aren't to be intermixed. there's no
negation in the words of the Chatam Sofer regarding
deep inquiry into Torah thought. Furthermore. we have

30.  Oror. Pg. 101. HaRav Avraham Yitzhak HaCohen Kook, “Our dear brothers,
sages of Torah, and influential scholars - we too acted foolishly and sinned' We
studied and researched the sources; we debated the fine poiats of Talmud and
discovered ncw insights: we wrote and explained; but we forgot Hashem and
His might. We failed o hear the voice of true prophets, to the exalted voice of
our cternal sages, to the voice of the Tzaddikim and Hasidim, the sages of
Musar, and thc possessors of the secrets of Torah, who called out and
proclaimed in the most strident of voices. that in the end, the river of Talmudic
analysis would turn arid and dry. if the deep ocean waters of Kabbalah. and the
Torah’s inner understandings, weren't constantly drawn into the learning — the
waters of the knowledge of Hashem. the pristine waters of pure faith which
flow from our inner souls, and which strecam forth from our life source.”

31, Tehillim, 19:8.

32, Jerusalem Talmud. Beruchot. Ch.5.
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the words of the Chotam Sofer as they were passed down
to my father, Abba v 31 ‘Anyone who openly reveals that
he doesn’t believe in the secret side of Torah, is to be
suspected that, secretly, he doesn’t believe in the revealed
side of Torah as well’.”

Rav Tzvi Yehuda stressed that the foundation of Torah study lies in
the clear understanding of the true Emunah of Israel. Only in this light
could we approach the Torah. and everything which surrounds it.
Alongside the long hours of studying Gemara and Halacha, the
students of Rav Tzvi Yehuda attended classes which explored the
intricacies, nuances, and foundations of Emunah, the deep thought and
philosophy of Israel. This course of study was not something mystical,
Rav Tzvi Yehuda stressed. On the contrary, the intrinsic bond between
Torah and Emunah was clearly set forth in the words of the Mishna
and the Gemara.

6. EMUNAH COMES BEFORE THE COMMANDMENTS

Once. I was visiting Rav Tzvi Yehuda in his house when a group of
non-religious students came by to see the Rabbi. H. invited them to sit
in his study and learn something with him. He then opened his small
blue, daily Siddur. and explained the meaning of the Shema to them.
The order of the verses, he said, taught us that the foundation of all of
the Torah’s commandments was the true understanding of Emunah.

In the sccond chapter of Mishna Berachot, a question is asked in
the name of Rabbi Yehoshua ben Karcha: Why does "Shema’ precede
the section, *And if you listen to..?"> In the order of our prayers, we say
the verses of Shema Yisrael first. and then the paragraph which begins
with the verse. And if you listen. These two sections are also separated
in the Torah, in the Torah portions of 13nn81 and apy.

15
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“What's the reason?” Rav Tzvi Yehuda asked.
“Rabbi Yehoshua ben Karcha answers, So that a person
will first accept upon himself the yoke of G-d's Kingdom,
and afterwards take on the yoke of the mitzvot”

“What is the meaning of accepting Hashem’s
Kingdom?” Rav Tzvi Yehuda asked. “Emunah. In its
true meaning, Emunah is accepting the yoke of Hashem's
Kingdom. This comes before the commandments, for the
foundation of all the commandments is Emunah.”

The Rosh Yeshiva said that there were well-known perspectives on
Torah which categorized Judaism as a religion of commandments.
Clearly, Judaism does contain many mitzvot, but the essential factor is
one’s orientation to them. Are they the sum total of Judaism? No. The
essence of Judaism is not the mirzvot. Rather, its focus is on Torah
and mitzvot. The Torah is the source and foundation of all the mitzvot.
Within the Torah, mitzvot are to be found. But Torah is much more
than just the commandments.

“As we mentioned, there are people who say that
Judaism is a religion of practical observance, of practical
Orthodox observance — ‘Orthopractice.” This can lead to
the dry emptiness of mechanical observance. However,
the proper orientation is more enlightened than this. The
observance of the mitzvot has to be grounded in Torah.
The proper observance evolves from the true
understanding of Emunah in Hashem. The acceptance of
Hashem’s Kingdom precedes everything else. One must
be very exacting with the language of the Mishna, as it
says, nign 29 TRy Y3R? 1 O, And (only) afterwards
take on the yoke of the mitzvot. ™

“The words in the Mishna are precisely stated.

16
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Afterwards implies a need for patience. First, the proper
method of learning, the proper approach and direction to
Torah, must be made clear.” Then, Torah learning
begins.

What is the acceptance of Hashem’s Kingdom, which leads to the
true path to Torah? Rav Tzvi Yehuda explained that the Kingdom of
Hashem is established in the world through Clal Yisrael. The nation of
Israel is the historical, cosmological channel which brings the word of
Hashem to the world. G-d’s Kingdom appears in the world through the
existence and life of Clal Yisrael — in this way, and no other.*® Thus,
the true acceptance of Hashem’s Kingdom demands an understanding of
Israel’s Divine role in the world.

7. THE CHOSEN NATION

Rav Tzvi Yehuda taught that the proper approach to the Torah is
to be found in the teaching of our Sages. From the Mishna, we come
to the Gemara, where matters are clarified and explored to their
depths. Rav Tzvi Yehuda pointed to a question of Chazal, in the name
of Rav, which appears twice in the Gemara, in tractates Nedarim, and
Bata Metzig™:

Why is the Land lost?

“Rav is described by the title, The Rav of all the Jews

33. Seec, the Maharal, Tiferet Yisrael, End of Ch.17: “The accepting of Hashem’s
Kingdom (at Sinai) is not meant for cach individual, but, rather, for Clal
Yisrael; for Hashem doesn’t single out the individual in saying, I am the Lord,
your G-d, - this is mecant for all of the nation... for Hashem’s Kingship isn't
over the individual, since there isn't a kingship without a nation....”

34.  Nedarim 81A. Baba Melzia 85A, 85B.
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in Galut.¥ Rav and Rabbi Yochanon were two
outstanding students of Rebbe. When there is a
disagreement between them, the Halacha is always
according to Rabbi Yochanon,* who was the Rosh
Yeshiva of Eretz Yisrael. Rav brought the Torah of Lretz
Yisrael to Babylon. The majority of Jews were then
outside the Land, and from the Torah center of Israel,
Rav brought the learning to Bavel. The treasure of Torah
in the Babylonian Talmud is derived from this source of
Torah in Eretz Yisrael.""

“The Gemara states: A question was asked of the
Sages, the Sages of Kedusha and truth, and they didn’t
know how 1o explain. It was asked of the Propheis, and
they too were unable to explain.”

“This is truly something intriguing. The Gemara
informs us that there was a particular matter which the
Sages and Prophets didn't know how to explain. Unuil
they asked the Almighty Himself. The question was taken
from a verse in Jeremiah: Why is the Land lost?"

“The meaning of lost, 77X, in this verse is “Galut”,
(exile) as is written in the verse, YIR3 2¥n 7702 DATIR,
And you will quickly perish from the Land.* Seemingly,
there isn't a need for this question, for we know that the
First Temple was destroyed for the sins of idol worship,

35. Betza 9A, 9B. Scc Rashi, beginning, ‘And Rav Ychuda says...’

36. Betza 4A, 4B.

37. The Babylonian Talmud is founded upon the Mishna, which was compiled in
Eretz Yisrael.

38. Jeremiah, 9:11.

39.  Deut. 11:17.
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sexual misconduct, and murder; and that the Second
Temple was destroyed for senseless hatred.*® However,
Rav’s question is a deeper, more exacting inquiry,*
whose understanding is illuminated. specifically, in the
Oral Law.”

“Why is the Land lost? Hashem provides the answer:
Because they have forsaken My Torah. *

How were we to understand this, Rav Tzvi Yehuda asked? Didn’t
they learn Torah and practice mitzvot at that time? A careful survey of
history reveals that Torah was practiced and learned in all generations.
A richness of Torah scholars and Torah erudition existed in every age.
There were many more students of Torah then, Rav Tzvi Yehuda said,
than there are in our time. Who could count all of the names which
appear in the Gemara? The Rambam, in the forward to the Mishna
Torah, states that in every generation, thousands, and hundreds of
thousands, were engaged in Torah study. Out of this dedication to
Torah came the overflowing richness of the Oral Law, as manifested in
the Jerusalem and Babylonian Talmuds. Throughout all of our history,
the Torah was dynamically alive in our midst. If so, how are we to
understand the Almighty's answer, Because they have forsaken My
Torah? The Gemara responds, Rav Yehuda said in the name of Rav,
they didn’t say the blessing before learning Torah.>*

“They occupied themselves with Torah in all of its
greatness.” Rav Tzvi Yehuda explained. “In all of its
study and Lamdanut, in all of its intensity and breadth,
but they failed in their approach to Torah. It wasn’t with

40. Yoma 9B.
41.  Scc Introduction to Tiferet Yisrael of the Maharal.
42.  Jeremiah, 9:11-12.
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the blessing which must precede all Torah learning.*’
And what is this blessing?”

DY 790 13 N3 WK oA TR PR A ANk 3
799R7 N33 /7 BNR T3 NN NR 1Y 1) Blessed art Thou,
Hashem our G-d, who has chosen us from all of the
nations, and given us His Torah.*

“They learned and practiced Torah, but not out of its
national character, not out of our national pride, the
pride of, Who has chesen us from all the nations. This is
the blessing which must precede all Torah learning. They
were industrious learners and masters of Pilpul,
(Talmudic dialectics) they were ultra-Orthodox in their
religious observance, but they didn’t approach the Torah
from its national character, and for this, the Land of
Israel was lost. When you come to learn Gemara and
Tosefor without being filled to the core of your being
with our pride in being a Divinely created nation, chosen
by Hashem from amongst all of the nations, there is a
danger of national destruction.”

Rav Tzvi Yehuda emphasized this Gemara for a reason. He wanted
us to know that there is a proper way to learn Torah, and to practice
Judaism, and a misguided way. He was teaching us something which
seemed revolutionary and new, yet was really the age-old tradition of
our Sages.

43, “Rather. certainly, they always labored in Torah, and because of this, the Sages
and Prophets were perplexed over why the Land was lost, until Hashem
Himself explained the answer. which He knew from it's deepest sources, that
they did not say the Blessing over the Torah.” The Ran, on Nedarim 81A.

44. Rabbi Hamnuna, in the Gemara, calls the Blessing over the Torah. Asher
bachar bonu, the most exalted of all the blessings. Berachot 11B.
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Many times in the course of a year, Rav Tzvi Yehuda would return
to this basic foundation of a true understanding of Torah. The Torah
was not just given to individuals. It was given to a nation. A Divinely
created and appointed nation, which was distinguished from all other
nations and peoples by its Divine selection. When seen in its truest
light, the Torah is first and foremost the constitution of the Israeli
nation, and, contained within this, is a code of individual conduct and
laws. But when the Torah is studied from a perspective which focuses
on a person’s individual service of Hashem, the national character of
Torah is lost. The individual is stressed, and the national, communal
fabric of Israel is threatened. Disunity appears in the nation when
individuals, or groups with common interests, place their own needs
before the needs of the Clal. When this occurs, the Jewish people no
longer deserve the fundamental requirement for national independence
and sovereignty — a national land.

The Gemara, in tractate Yoma illustrates this poignantly in its
examination of an incident which occurred in the Beit HaMikdash, a
short time before the Second Temple’s destruction. The Gemara
relates that during a race of Kohanim up the ramp to the Temple altar,
to determine who would win the right to perform the first morning
service, one of the Kohanim stabbed a fellow Kohen in the heart with
a kmife. When the father of the dying young Kohen arrived on the
scene, his first concern was not to save his dying son - rather, he was
concerned for the knife, which would turn ritually impure if it was not
removed from his son before he died. Because of an improper
orientation to Torah, the laws of ritual purity were safeguarded more
conscienciously than the sanctity of human life!*

When the Jewish people preoccupy themselves with the ritual
observance of precepts, and not on the service of Hashem by the Clal,

45.  Yoma 23A, and 23B.
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the Torah is deemed forsaken, and the unity and health of the nation
is shattered. Thus, our Sages tell us, in Divine punishment for ignoring
the national, communal, aspect of Torah, the Land is lost. Exile is not
only an expulsion from the Land of Israel; it causes the destruction of
our nationhood, and distorts the essential character of our Torah.

This perspective on Israel and Torah was much different than what
I had learned in America. There, the accent was on the Torah — it was
the Torah which made Israel so special. However, the Rosh Yeshiva of
Mercaz HaRav in Jerusalem was saying something different — the
nation of Israel is special in and of itself, a unique Divine creation
which Hashem had formed and chose for Himself. Only afterwards, to
complement Israel’s Divine uniqueness, was the Torah given to us. As
the Torah blessing says, 13 13 WX, Who chose us from all of the
nations. and afterwards, In7iA N} 1Y 100, Gave us His Torah.

Once, a student wrote to Rav Tzvi Yehuda and asked if a person
should learn in a Yeshiva where a national awareness is fostered, along
with Torah learning, like in Mercaz HaRav, or to learn in a place
where only Torah is studied, without any “external distraction.”

Rav Tzvi Yehuda answered that this type of thinking was distorted
and false, stemming from a lack of true Torah comprehension.
National awareness is not something external which is brought into the
Yeshiva from outside. National awareness lies at the very essence of
Torah!*

“The nationhood of Am Yisrael, of Am segula,*’ of
the Kingdom of Kohanim and an Am Kadosh® is a

46. For a detailed discussion of this lopic, see the Chapter Eight, Return to Zion,
Scction 2, of this book.

47. Deut. 7:6.

48. Exodus, 19:6.
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Torah commandment, in accordance with our teachers,
the Rambam,* and the Ramban,*® to conquer and rule
over the Land of Israel in perpetuity.™

Rav Tzvi Yehuda said that this commandment, to establish and
maintain the nation of Israel in Eretz Yisrael, is the foundation of all

of the truth, of all of the Torah.*

49.

50.

5t

‘ARl Torah learning, all observance of Torah, all
greatness in Torah, of every Rosh Yeshiva, and every
Yeshiva student, must begin with the knowledge that
Hashem chooses His nation lIsrael with love.”! Only from
the foundation of, Who chose us from all of the nations,
comes the true understanding of, And gave us His Torah.
In this way alone.”

“The key to understanding the question, Why is the
Land lost? lies in our understanding what happens when
the study of Torah neglects the historical, cosmological,
and practical foundation that Hashem chose His nation
with love — all of the nation, and not just elite individuals
and Tzaddikim. When the detailed learning of Torah
doesn’t emanate from the recognition of Israel’s Divine,

“What is a Milchemet Mitzvah? The war against the Seven Nations.” Rambam,
Laws of Kings, 5:1. There, the Kesef Mishna says, based on Sotah 44B. that
this 1s, “Joshua's war to conquer Eretz Yisrael.” And see, Mishpat Kohen,
HaRav Avraham Yitzhak HaCohen Kook. Page 349, “The war waged over,
and the conquest of, Eretz Yisrael, is termed a Milchemet Mitzvah, as cxplained
in the words of our teacher, (the Rambam) here, in Chapter 5:1, that the war

against thc Scven Nations is a Milchemet Mitzvah.”

Ramban, Supplcment to the Sefer HaMitzvor of the Rambam, Positive

Commandment 4.
Morning Blessing of the Shema, Ahavah Rabbah.
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national creation — this is what Hashem calls a, Forsaking
of Torah. There is no other way to learn and to observe
Torah except through, 113 203 WX, from the recognition
of the Divine creation of all of Am Yisrael. If one comes
to the detailed learning of Torah without this
encompassing recognition, there is a danger of perishing
from the Land, for the individual, and for the
congregation as a whole.”

Rav Tzvi Yehuda emphasized at the outset of our learning that all

Torah study must be founded on this proper understanding of
Emunah.
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6.

10.

Summary

EMUNAH

HaRav Avraham Yitzhak HaCohen Kook emphasized that there
arc two fundamentals of Torah which need to be strengthened in
our time: Emunah and Ahavah.

Emunah is the greatest learning, the greatest wisdom, the
profoundest thought, the broadest approach to the world,
encompassing all of man, and all of the universe.

The uniqueness of the Mercaz HaRav Yeshiva is in the study of
Emunah.

Just as there are levels of Torah knowledge, there are levels of
Emunah. Situations of false Emunah occur when the foundations
of Judaism are not properly comprehended.

The Spies lacked complete Emunah in their refusal to make Aliyah
to Israel.

Today also, there are believing Jews who lack complete Emunah
in regard to Aliyah and Israel.

The Gaon of Vilna repeatly stressed the importance of learning
Emunah.

The Gaon of Vilna emphasized the vital importance of studying
the Kuzari, a book which contains the essential understanding of
Isracl’'s Emunah and Torah.

The Kuzari is Kodesh Kodoshim becausc it is devoted exclusively
to Am Yisrael.

To acquire true Emunah one’s lcarning must embrace the entire
realm of Aggadic literature and their commentaries. Alongside the
detailed study of Gemara and Halacha, a true course of learning
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11.

12.
13.

14.

15.

16.

17.

18.

includes the study of the Kuzari, Mesillat Yesharim, the writings of
the Maharal, and the works of HaRav Avraham Yitzhak HaCohen
Kook.

The Chatam Sofer said that, “*Anyone who openly reveals that he
doesn’t believe in the secret side of Torah is to be suspected that,
secretly, he doesn’t believe in the revealed side of Torah as well.”

Emunah is the necessary prerequisite to observing the mitzvot.

The essence of Judaism is not the mitzvot, but the Torah which
encompasses them.

The true acceptance of Hashem's Kingdom demands an
understanding of Clal Yisrael.

When one comes to learn Gemara and Tosefot without being filled
to the core of one’s being with our pride in being a Divinely
created NATION, chosen by Hashem from amongst all of the
other nations, there is a danger of national destruction.

The Torah was not just given to individuals. It was given to the
nation. The Torah is first and foremost the constitution of the
Israeli nation.

National awareness is not something external, which is brought
into the Yeshiva from outside. National awareness lies at the very
essence of Torah.

Al Torah learning. all observance of Torah, all greatness in
Torah, of every Rosh Yeshiva and every Yeshiva student, must
begin with the knowledge that Hashem chooses ALL OF HIS
NATION ISRAEL with love.
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Chapter Two

CLAL YISRAEL

1. THE CLAL'

The Gemara teaches us that the focus of true Torah study lies not
only on the individual Jew, and the commandments incumbent upon
him, but, just as significantly, on the Divine relationship between
Hashem and the nation of Israel as a whole.? This demands a precise
understanding of Am Yisrael, and of the often-used expression, Clal
Yisrael. The concepts of Israeli nationhood, and of Clal Yisrael, were
among the most basic teachings we learned at the Yeshiva. The Torah
of Eretz Yisrael is distinguished by this emphasis on the Clal, and on
the understanding that the greatest sanctification of Hashem in the
world comes through Clal Yisrael — and not through the individual Jew
in his private worship of Hashem.® Our return in recent times to
sovereign nationhood in the Land of Israel has restored the true
national character of the Jewish people, and of the Torah, which had
been missing for nearly two thousand years.* Rav Tzvi Yehuda
emphasized that raising awareness from a person’s individual service of
Hashem to the broader service of the Clal can only be achieved

1. Based on, Sichot HaRav Tzvi Yehuda, Talmud Torah 1:6.

2. Nedarim 81A. Baba Metzia 85A. And see, Chapter One of this book. Section
7.

3. Orot Halorah, 13:7. Rav Avraham Yitzhak HaCohen Kook.

4. Berachot 8A. Since the day the Temple was destroyed, the Holy One, Blessed Be
He, has nothing in the world but four cubits of Halacha alone. And see, Oror,
Orot HaTechiya, 7. And, L'Netivot Yisrael, Part 1, Sw wmerp apny
unRn3y ar, Pg.179. HaRav Tzvi Yehuda Kook.
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through the proper comprehension of just who we are as a nation.
Understanding the relationship of Hashem to Clal Yisrael, is the key to
true Emunah.

“Occasionally, people ask what is the meaning of the
Clal %737 They claim that the Clal is the sum total of
individual components, or a gathering of all the
individual parts of the whole. There aren’t proper words
to reject this conception. This is a materialistic viewpoint,
which lacks intellectual depth.”

“The understanding of the Clal is not the gathering
together of the individual parts of the nation. Rather, the
Clal is a Divine creation, a fundamental Divine formation
which reveals itself, superficially, in its physical aspect, in
a multiplication of parts. This understanding is vitally
connected to the foundations of Emunah, and to its most
essential principles.”

The general, mistaken understanding of a Clal can be compared to
a partnership, where each partner invests his money in some common
venture. The partnership exists for each individual partner, by offering
a greater profit through a greater investment pool. The partnership
lasts only as long as the venture continues, and never takes on a life of
its own. It exists only to advance the needs of the individual, like the
governments and societies of the world.’

The true understanding of the Clal is different, however. Its

existence precedes and encompasses each individual Jew. The Clal is
the eternal soul and embodiment of the nation of Israel. As opposed to

S. For an in-depth amalysis of the Clal, see the publication, lsrael and the
Nations, Clal and Prat. Yeshiva Mcrcaz HaRav.lyar, 5743.
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the partnership, which exists for the individual; in Am Yisrael, the
individual takes his meaning and purpose from the Clal. Just as an
organ of the body exists for its task in the body as a whole, so too does
an individual derive his purpose from the Clal as a whole. The hand, or
the brain. or the heart, only have meaning in relation to the health and
life of the body. They exist for the body and not for themselves. So
too with the life of each individual Jew. He exists for the nation of
Israel; not only for himself.

One readily understands that the sum of the body’s organs don’t
constitute a person. His being encompasses and transcends his
individual organs. In the same manner, Clal Yisrael transcends the sum
of each individual Jew, and has a being and life of its own.

This concept of the Clal is essential to a proper understanding of
the nation of Israel, of Torah, and of the service of Hashem.® An
example of the Clal’s elevation over the life of the individual can be
seen in the Israeli army.

In Israel, the army brings everyone together in one common goal.
Jews from all different parts of the country, who came to Israel from
all over the world, who have different backgrounds, languages, and
political views, meet together in the army, and put all of their
individual differences aside to join in the service of the Clal. Every
soldier has his own private belief about this issue or that, but during
his duty in Tzahal, his personal feelings are subordinated to the overall
needs of the Clal. A very basic example is when the army has a battle
to fight. Each soldier has his particular role to play in the battle, but
the most important factor is the overall success of the army.

6. Sec the Maharal, Gevurot Hashem, Chap. 53. “For first, it is incumbent to
remove the disbelief (in the Clal,) before anything else, and afterwards, to
teach everyone, according to his understanding. For as long as there is a denial
(of the Clal.) he will not come to recognize the truth.”
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So too, in Clal Yisrael, the individual serves the higher interests of
the nation. The greater a Jew’s connection to Clal Yisrael, the greater
his connection to the G-d of Israel.” For the most exalted service of
Hashem comes through the nation,® and not through the individual
Jew. And the healthiest expression of this national service is seen in
the life of the nation of Israel in Eretz Yisrael.’

7. Beit David, Chapter Six. The Gaon, Rabbi David Tevel, author of the Nahalat
David. writes: “The sin of dividing and disuniting the Jews of Am Yisrael is
absolute Kefirah (the denial of G-d)... in His unity, may His name be blessed,
for the fact of His unity obliges the whole Kadosh Israclite nation to be unified
in love and brotherhood, to be bound together, cleaved as one man, without
any disunity, for just as thc Creator is one... similarly, in parallel to this, the
holy Israclite nation. whose souls emanate from this source of unity, must unite
and cleave one to the other, more than the unification of the body. which is
composed of many organs... for the unity of the holy Israclite nation testifies to
His blesscd unity. And for this reason, the sin of causing disunity (Machloker) is
readily understandable, for this is absolute idol worship, sincc the disunity
which comes from argument is the opposite of unity. and testifies that he has no
portion in the G-d of Isracl.” Also, Rambam, Laws of Tshuva, 3:11: “A person
who scparates himself from the community. cven if hc does not commit a
transgression, but only keeps apart from the Congrcgation of Israel, does not
perform religious preccpts together with the nation, behaves indifferently when
they arc in distress, does not observe their fasts, but goes his own way, as if he
were one of the gentiles and did not belong to the Jewish pcople — such a
person has no portion of the World to Come.™ And see, the Hagada of Pesach,
of the Maharal. on the evil son: “*Since he removed himself from the Clal, he
denies a principle of our faith.”

8 See Chapter 2. Sections 2 and 3, of this Book. And see, Responsa of the Rama,
Rav Moshe lserles, Response 83: “That all of the nceds of the Tzibur are
mitzvot, and are comparable to the study of Torah, and just as the study of
Torah is greater than all of the other precepts. so too, the involvement in the
needs of the Tzibur is the greatest of all the precepts”. Based on Jerusalem
Talmud, Berachot, 5:1, One who is involved in the needs of the congregation is
comparable to one who is involved in Torah study. See also, Shulchan Orach
HaRav. of the Baal HaTanya, Rebbe Schneur Zalman, Chapter 70:4, that the
person who deals with the finances of the congregation, need not interrupt his
work for any other precept. including prayer and the recital of the Shema.

9. Zohar, Emor, 93A.B.
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The concept of the Clal seems very remote and abstract when first
encountered. Where can this higher service of Hashem by the Clal be
seen? What did Rav Kook mean when he said that the significance of
our lives lay in our connection to the Clal, and not only in our
individual lives?

The ingathering of the exiles to Israel is an excellent example of the
higher service of the Clal. The individual precepts a person performs
are important, necessary, and praiseworthy deeds. However, the
ingathering of the entire nation in Israel, aside from the precept itself,
is a fulfillment of prophecy which brings about a great Sanctification of
Hashem in the world: And I will sanctify My great Name, which was
profaned among the nations, which you have profaned in the midst of
them; and the nations shall know that I am the Lord, says the Lord
G-d, when I shall be sanctified in you before their eyes. For I will take
you from among the nations, and gather you out of all countries, and
will bring you into your own Land."

Similarly, a Jew’s winning a Nobel Prize for medicine is a
commendable achievement which benefits the world. Yet this is also
something a gentile can do. Contrasting this, the building of a
flourishing Jewish society in Israel, not only wins respect in the world,
it testifies to the truth of the Torah and prophets, who proclaimed the
nation’s future rebirth in the Land: And you shall know thai I am the
Lord, when I have opened your graves, O My people, and have
brought you up out of your graves, and I shall put My spirit in you,
and you shall live, and I shall place you in your own Land: then you
shall know that | have spoken and performed it, says the Lord. "

2. AFFILIATION WITH THE CLAL.

When an individual connects his life to the Clal, he blnds himself

10.  Ezekiel, 36:23-24.
11.  1Ibid, 37:13-14.
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to the eternal existence of the Israeli nation. Our Sages point to this
when they say that Yaacov Avinu didn't die.'? The Gemara explains
that Yaacov lives on in his descendants, in the eternal life of the
Clal." His name. Yisrael, the name of Clal Yisrael, indicates his great
stature in encompassing all of the nation. Because of their absolute
identification with Clal Yisrael, Tzaddikim are said to live on after
their death.' Through his attachment to the Clal, a man can elevate
himself above the limitations of his passing existence to the infinite life
of the Clal.

Our Sages in Avor tell us: Let all those who labor for the Tzibur,
labor for the Sake of Heaven, for then the merit of the forefathers aids
them, and their righteousness endures forever. And as for you, 1
(Hashem) will bestow on you great reward, as if you had accomplished
it all.

Normally, a man’s work ends with his death. But when, for the
sake of Hashem, and not for his own private interests, he devotes
himself to the benefit of the Clal, his service is uplifted to an eternal
righteousness. His being becomes merged with the Clal, and with its
eternal life. He has raised himself to the higher realm of the Clal,
which isn’t limited by the boundaries of time. He and his work
continue in the life of the Clal. His reward is not merely his personal
recompense for the small part he accomplished, rather, it is the reward
for all of the work of the Clal, trom Avraham Avinu until the End of
Days.

This transformation from the boundaries of individualism, to the
infinite life of the Clal, is exemplified by the lives of our forefathers.

12. Rashi, Genesis, 49:33.

13.  Taanit SB.
14.  Berachot 18A.
15.  Avot, 2:2.
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Avraham said, 7 am dust and ashes.'* Moshe Rabenu and Aharon said,
And what are we?' David said, I am 4 worm and not a man."® They
said these things, not because their lives lacked importance in their
eyes, but because their personal lives had no significance in relation to
their dedication to the Clal. Their true greatness comes not in their
personal lives, but in their identification with all of the nation.

With a proper understanding of the Clal, the service of Hashem
becomes, not only a private observance of Torah and precepts, but the
national observance of Torah as well. '

“When one understands the very absolute nature and
value of Clal Yisrael”, Rav Tavi Yehuda said, “One
comes to a life of, wny YR Miserut Nefesh, (self-
sacrifice) for Torah, for the nation, and for the Land of
[srael - all from the attachment to the Kedusha of Clal
Yisrael.”

For me, this understanding came as a startling insight into Judaism
which needed learning, and re-learning, and a constantly renewed
commitment to its practice before it became clear. A Jew isn’t just an
individual person - he is a part of a Clal. More than that, the main
service of Hashem is by the Clal, by the nation as a whole, and not by
the individual man, as it says: THIS NATION I have formed for

16.  Genesis, 18:27.

17. Exodus. 16:7.

18. Tehillim, 22:7.

19. See the commentary, Mishnat Elichu, of the Gaon of Vilna, on Mishna, Berachot.
5:1. 8o that they will turn their hearts toward their father in heaven. “This means
that it is prohibited to have personal intentions when reciting the Shemona Esrei
praycr; but. rathcr, one must pray that all of Israel achieve maximum fulfillment,
and the Congregation of Isracl will be completed (in the heavens) above.”
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Myself; THEY shall declare My praise.?® This recognition leads to an
entirely different orientation to Judaism and Torah. It leads to a
perspective which shifts the focus of Torah from the individual, to an
identification with the whole nation, and to all of the mitzvot
incumbent on it — including living in Israel, and helping to restore our
nation in our Land.?'

Three times each day, in the Shemona Esrei prayer, a Jew prays to
Hashem to gather the Jews dispersed throughout the world back to
Israel; to rebuild Jerusalem; to restore the Kingdom of David; and to
restore the Divine worship in the Temple. We join the Shemona Esrei
prayer with a supplication and blessing over our Geula: Blessed art
Thou, Hashem, the Redeemer of Israel. At the conclusion of every
Pesach Seder, and of the final Yom Kippur prayer, we pray that the
coming year will find us all in Jerusalem. On the day of our wedding,
before the ceremony is complete, we recite verses from Tehillim,
vowing to set Jerusalem above our chiefest joy.” The Amora, Rabbah,
in tractate Shabbat, brings a list of questions a man is asked when he
enters into judgment in the World of Souls. One of the questions is:
Did you yearn for the Salvation? The Ran explains this as a yearning
for the fulfillment, in one’s lifetime, of the prophecies of redemption.”
In line with this, before going to sleep at night, we express our
yearning for Salvation, ' °D"pP mww'"?. The yearning for redemption,
for the return of the Jewish pation to Israel, and to its true Torah life,
is a major tenet of Judaism.

20.  Isaiah, 43:21.

21.  Orot, Eretz Yisrael, 2: “‘For the person who perceives only the superficial,
revealed (aspect of Judaism) will feel that he lacks nothing essential in his not
having the Land of Israel. the Kingdom of Israel, and all of the aspects of the
completely built nation.”

22.  Tehillim, 137:6.

23.  Shabbat 31A. Sce Rashi, there. And, Chidushei HaRan.
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Though redemption is central to Jewish life and Torah, because of
our inability to act on our yearnings for salvation throughout our long
exile from our Land, a passivity arose regarding the fulfillment of our
hopes and prayers.® Redemption was relegated to Hashem. The
Almighty would bring the redemption Himself — our participation was
restricted to prayer. However, a closer look at the Shemona Esrei
reveals something different. Included in this deep expression of our
most essential desires and needs are prayers for knowledge, for
Tshuva, for forgiveness from our sins, for sustenance, and for health.
We pray for these things, but our participation in their fulfillment
doesn’t end with our requests. To acquire knowledge, we open books
and study. To attain repentance, we correct our improper deeds with a
new standard of good behavior. To obtain food and a livelihood, we
seek employment and work. And when we are sick, G-d forbid, we
don’t merely pray ~ we go to the doctor and do what he prescribes in
order to get well. There is no passivity in Torah. A Jew’s life is
comprised of active commands. Our prayers for the ingathering of the
exiles, and for the rebuilding of Jerusalem aren’t any different. The
Gaon of Vilna emphasized this point by urging his students to make
Aliyah to Israel, to build settlements, and to play an active role in
bringing redemption to Israel.”> And the Rambam states, in his Letter
Concerning  Forced Conversion: “The obligation to fulfill the
commandments is not dependent on the coming of the Moshiach.
Rather, we are obligated to busy ourselves with Torah and precepts,
and to strive to fulfill everything we can....”

On the verse, Thou shall arise and have mercy upon Zion, for it is
time to favor her, for the set time has come. For Thy servanis desire her
stones and cherish her very dust,® the Kuzari states, “This means that

24, See. Kuzari, 2:23,24.
25. Kot HaTor, End of Chapter 5, written by HaRav Hillel of Shklov.
26.  Tchillim, 102:14,15.
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Jerusalem will only be rebuilt when Israel yearns for it to such an
extent that they embrace her stones and dust.”?

Rav Tzvi Yehuda emphasized that, along with the Torah’s focus on
individual repentance, is the much greater emphasis of the prophets,
and of our prayers. on the Tshuva of the nation as a whole, which
occurs when the Jewish people return to the Land of Israel. and to our
true Torah life.?®

This same understanding of Torah and Divine service, and its
concern with the nation, is emphasized in the book, Mesillat Yesharim,
by Rav Moshe Chaim Luzzato. This classic work is familiar to almost
everyone with a background in Yeshiva learning. The Nazir, HaRav
David Cohen, 927 said that, in our generation. the proper approach to
learn Mesillat Yesharim was to start with Chapter Nineteen. In this
chapter, the divisions of Hasidut (righteous behavior) are explained in
all of their many manifestations, up to the highest expression of
Hasidut:

“This saintly attitude has been elucidated in Tanna DeVe Eliahu,
may his memory be for a blessing, in Chapter Four: Every Sage in
Israel who possesses the words of Torah according to their true
understanding, and grieves over the honor of the Holy One Blessed Be
He, and for the honor of Israel all of his days, and yearns and feels
pain for the honor of Jerusalem and for the Temple, and for the swift
flowering of Salvation and the ingathering of the exiles, he merits Divine
Inspiration in his words.... A Hasid of this kind, aside from the Divine
service he performs in carrying oul the preceplts with this motivation,
must certainly feel constant and actual pain over the Exile, and over the

27. Kuzart 5:27.

28, Deut. 30:1-8. And sce, The Writings of Rav Alkali. Pgs. 298: 326: 538-539.
And Orot HaTshuva. Ch. 17:1.and 2: HaRav Avraham Yitzhak KaCohen
Kook. Sec also, L'Netivot Yisrael, Part 1, A2 N pwrpnas e, HaRav
Tzvi Yehuda Kook.
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destruction of Jerusalem, because of their tendency to minimize the
honor of the Blessed One. And he will long for the Redemption, so that
the honor of the Blessed One may be raised.... We see then, that we are
obligated in this matter, and we cannot restrain ourselves because of our
inadequate strength, as we have learned, ‘The work is not yours to
complete, but you are not free to abstain from it..." (Avot, 2:16) The
honor of Hashem can grow only with the redemption of Israel, and with
the growth of Israel’s honor; for each one, in reality, is dependent upon
the other.”

Mesillat Yesharim emphasizes that the righteous Jew isn’'t to be
satisfied with his private performance of precepts. The heart of his
service of Hashem must be the deeply-felt longing for the redemption
of Israel, and for the redemption of Hashem’'s honor, which is
disgraced by Israel's existence in Galut. The truly righteous man feels
actual pain over the Diaspora, and is devoted to the goal of Israel’s
national rectification, through the restoration of the Jewish people in
our Land. Mesillat Yesharim continues:

“It befits every Hasid to be motivated in his actions by a concern
for the good of his entire gencration, a desire to bring merit to them
and to protect them... For the Holy One Blessed Be He does not
desire the destruction of the wicked. Rather, it is a mitzvah upon the
Hasidim to seek their merit and to atone for them... and to speak in
defense of his entire generation.”

Mesillat Yesharim continues: “These are the true shepherds of
Isracl, whom the Holy One Blessed He truly desires. who sacrifice
themselves for His sheep, who seek and strive for their peace and
well-being in every possible way, and who always stand in the breach
to pray for them, to nullify stern decrees, and to open the gates of
blessing for them.?’

29.  Mesillat Yesharim, Chapter 19.
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Rav Avraham Yitzhak HaCohen Kook personified this teaching.
The Yeshiva he founded in Jerusalem was devoted to building
Talmidei Chachamin who could meet the challenges facing our nation,
as we returned home to Zion. During the years that Rav Tzvi Yehuda
was the Rosh Yeshiva of Mercaz HaRav, the Yeshiva was the spiritual
center for the rebuilding of Israel, not only for its role in clarifying the
proper Torah approach to the Geula which is unfolding in our time,
and to teaching a love for all of our people, but in being the catalyst
for the establishment of settlements and Torah institutions all over the
country — not through the work of other people, but by students of the
Yeshiva. The people who brought Jewish settlement and Torah back to
Judea and Samaria, to places like Bet-El, Shilo, Elon Moreh, Ofra,
Gush Etzion, Kiriat Arba, and Hevron. to name just a few, were
students of Rav Tzvi Yehuda.

The journey from the Torah’s, Four cubits of Halacha, in Galut,* to
the very real mountains and valleys of Torar Eretz Yisrael, presented a
challenge to all of us at the Yeshiva. First, one had to understand the
meaning of true Emunah. Then one had to elevate one’s perspective
from that of the individual, to the higher, encompassing point of view
of the Clal. And then one had to translate this new understanding into
deeds, through the study of Torah in all of its encompassing
wholeness, and through the down-to-earth work of rebuilding the
nation, which is a natural consequence of this learning.

Fortunately, we had the example of Rav Tzvi Yehuda to guide us.
He spent his days editing his father's writings, teaching classes.
overseeing the Yeshiva’s management, and being actively involved in
the day-to-day life of the nation and State, whether in matters of
settlement, Aliyah, the Chief Rabbinate, education, community issues,
or foreign and military affairs. In addition to his students, and the
stream of people who came for advice, the highest leaders of the
Israeli government were frequent guests in his house. Students and
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Rabbis who knew him intimately, testified that in his devotion to Clal
Yisrael. Rav Tzvi Yehuda had no private life at all.

An occurrence toward the end of his life illustrates the Rabbi’s
great concern for the nation. At a point in his iliness. doctors made the
decision to amputate his leg. Rav Tzvi Yehuda received the news
calmly, and requested the doctors not to use any anesthesia during the
operation. His father, he said. had refused anesthesia when he had
been operated on, because it disorients the mind, and interferes with
one's attachment to Hashem.® The physicians were alarmed at his
insistence. but Rav Tzvi Yehuda promised them he wouldn’t disturb
their work, or move during the operation. When they cut through his
tissue and bone, not a sound escaped from his lips. True to his word,
he didn’t move at all. No one could understand how the traumatic
procedure didn't seem to affect him in the least. Later, when he was
recovering in his hospital bed, he hinted at the answer.

“What disturbs me,” he said, “‘are the problems of
Clal Yisrael.™

3. THE WAR AGAINST THE SADDUCEES

The Rambam writes in the Laws of Tshuva that someone who
separates himself from Clal Yisrael has no share in the World To

30. Rambam. Sefer HaMitzvot, Positive Command 6, “To cleave to Hashem, as it
says, To Him thou shall cleave. (Undergoing surgery without anesthesia was a
decision which Rav Tzvi Yehuda made for himsclf. It is not required by
Halacha. Ed.)

31.  See the Journal, fruri Kohanim, lIssuc 53, P.45. Yeshiva Ateret Cohanim,
Related by Rav Zion Towil.
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Come.”? Rav Tzvi Yehuda used the example of the Sadducees to
illustrate this tragedy of detachment from the Clal.

During the time of our early Sages, a traumatic war was waged
against the Sadducees, who misunderstood the wholeness of Torah,
and denied the Oral Law. They claimed that an individual could
volunteer to bring a Korbon Tamid, the sacrifice reserved for the
Tzibur as a whole, Twice a day, an Oleh Tamid.® This is a communal
offering, and not a private sacrifice. No individual is ever allowed to
bring such a Korbon.

“This is a congregational offering of all Clal Yisrael,”
Rav Tzvi Yehuda emphasized. “‘Tzaddikim and sinners
together.”

No individual Tzaddik, no matter how Kadosh he might be, can
bring this Korbon for the Clal.

“Transgressors also belong to Clal Yisrael,” Rav Tzvi
Yehuda said. He quoted a Gemara to explain:

Every congregational fast which doesn't include transgressors, isn't a
fast.** Our Sages learn this from the Ketoret (incense) which has to
include the spice 732%n.> Even though it had an evil odor, If one of
the spices is missing, he is deserving of death.®

This understanding of the Clal, and its preeminence over the life of
the individual, perhaps finds its noblest expression with Moshe
Rabenu.3¢

32.  Rambam, Laws of Repentance, 3:11.

33.  Numbers, 28:3.

34.  Kiritot 6B.

35.  Ibid.

36. See, Avne Miluim, HaRav Aryeh Leib HaCohen, in the Introduction of the
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The story of the golden calf is familiar to everyone. Shortly after
the giving of the Torah to the newly formed nation of Yisrael, a small
portion of the people participated in the sin of the golden calf.*’
Hashem sent Moshe down from Mt. Sinai with the words, Now
therefore let Me alone, that My wrath may burn against them, and that 1
may consume them; and 1 will make out of thee a great nation.*

Here is where we see Moshe's true greatness, in his selfless concern
for the Clal. He answers Hashem: Yet, now, if Thou will forgive their
sin, and if not, blot me I pray Thee out of Thy book which Thou has
written.®

Moshe Rabenu understood that the existence of Am Yisrael depends
on the Clal, and not on individuals, not even on the greatest of
Tzaddikim.*” Moshe can be erased from the book. but the Cla! must
survive. The Kedusha of the Clal is greater than the Kedusha of
individual Tzaddikim.*' This is true even if there are blatant sinners in
the Clal. Even if a golden calf is worshipped — the Kedusha of the Clal
persists. Moshe Rabenu’s death would be a severe loss to the nation,
but something which must inevitably occur. In contrast, the destruction
of the nation would be a desecration of Hashem in the world, as
Moshe says, Wherefore should Mitzrayim speak, and say, In an evil
hour did He bring them out, to slay them in the mountains, and to
consume them from the face of the earth.*

Mahari Enzel to Part 2, Pg. 10.

37.  Exodus, 32:28. There fell of the people that day about three thousand men.

38.  Ibid, 32:10.

39.  1bid, 32:32.

40.  Kuzari, 2:56. “They (the Jewish people) did not derive their exalted position
from Moshe, but, rather, Moshe received his high position for their sake.”
Also, Berachot 32A.

41.  Orot, Orot Yisrael, 3:3. See also, Chesed L’Avraham, by Rabbi Avraham
Azuli; Fountain 2, River 52.

42.  Exodus, 32:12.
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This recognition of Israel’s true essence as a Clal lay behind Rav
Avraham Yitzhak HaCohen Kook’s understanding of secular Zionism.
He saw, in the return of the Jewish people to Israel. a return of health
to the Clal. Rav Kook saw beyond the individual lives of the non-
observant Zionists, to the broader perspective of the return of the
Jewish people to Zion. This was a fulfiliment of Divine prophecy, and
tha sanctification of Hashem, as set forth by the prophet Ezekiel: And
che nations shall know that I am the Lord, says the Lord G-d, when 1
shall be sanctified in you before their eyes.'" How does this Kiddush
Hashem occur? The verse continues: For I will take you from among
the nations, and gather you out of all countries, and will bring you into
your own Land.'

Whether they were aware of it or not, the secular Zionists were
fulfilling a vital function of Torah in their returning the nation to
Israel. While Rav Kook urged them to adopt a complete observance of
Torah, he understood that this would happen only with time, and that
the way to endear them to Torah was not to reject them, but to
respect them for their role in Hashem’s step-by-step process of
returning the nation to Zion.*

4. THE KEDUSHA OF THE CLAL.

Why was the service of Hashem by the Clal so important? Because
the true sanctification of Hashem in the world is only by the Clal, and
not by the individual. An example of this can be found in the Kedusha
prayer, which can only be recited by a congregation, and not by an

43. See. Maamar HaDor. in Eikvey HaTzone. by HaRav Avraham Yitzhak
HaCohen Kook.
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individual who prays alone.* This supreme sanctification of Hashem in
our prayers comes through the Clal, and not through the Prat (the
individual Jew.) Rav Tzvi Yehuda explained:

“The purpose of all of the Heavenly creations is to
sanctify Hashem. Our task is to increase the sanctification
of Hashem’s Name in the lower world on earth, as we
say in our congregational prayers, We will sanctify Your
Name in the world as it is sanctified in the high heavens.*
Man’s greatness lies in his Divine image. And the Lord
created the man in His image, in the image of the Lord,
He created him.*® This is especially true of Am Yisrael, as
our Sages say, You are called man.*’ We are a unique
species of man, whose essence is congregational and
national in nature.® The Kedusha of the Clal derives
from Hashem, and isn’t dependent on man’s actions. The
national, collective soul of Israel is a Divine creation.
This nation 1 have formed for Myself.*® Israel existed
before the world.*® That is. the soul of the nation
preceded the world. The Kedusha of Clal Yisrael existed
before anything elsc.™

“Therefore, The existence of the world without Israel
is impossible.™ This nation is a unique, Divine creation,

44, Berachot 21B. Whence do we know that a man prayir.g by himself does not say
the Kedusha? Because it says, 1 will be sanctified among the Children of Israel
(Lev. 22:32:) For any manifestation of sanctification requires at least ten. This
law is the samc regarding the Kaddish prayer.

45.  Kedusha, according 10 the Ashkenazic custom.

46.  Genesis, 1:27.

47.  Ycvamol 61A.

48.  Maharal, Netzach Yisrael, Chapter 11,

49.  “The thought of Isracl preceded everything.” Bereshit Rabbah 1.

50.  Taanit 3B.
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whose purpose is to sanctify Hashem’s Name in the
world:  They shall declare My praise.® This is
accomplished through the eternal existence and life of the
Clal.™!

When examined in its true light, Emunah is much more than a
simple belief in Hashem's existence and rule in the world. Rather, it is
a deep understanding of how the Kingdom of Hashem is revealed in
the world through Clal Yisrael. This recognition effects every facet of
an individual’s life, and elevates his service of Hashem from the
individual level, to the exalted level of the Clal.

S1.  Orot, Israel and its Revival, 10.
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Summary

CLAL YISRAEL

1. The Torah of Eretz Yisrael is distinguished by its emphasis on the
Clal, and not just on the individual.

2. The greatest sanctification of Hashem in the world comes through
Clal Yisrael, and not through the individual Jew in his private
worship of Hashem.

3 The Clal is the eternal existence and soul of Israel, past, present,
and future. Clal Yisrael transcends the sum of each individual Jew
and has a being and life of its own.

4. In Am Yisrael, an individual's life derives meaning from the Clal,
not only from his personal life.

S The more a Jew is connected to Clal Yisrael, the more he is
connected to Hashem. The main service of Hashem is by the Clal,
and not by the individual Jew.

6. A proper understanding of Clal Yisrael elevates an individual from
his private service of Hashem to the national observance of Torah
as well, including living in Israel, and helping to restore our nation
in our Land.

7. The yearning for the return of the Jewish nation to Israel is a
major tenet of Judaism, and a foundation of our prayers.

8. The Gaon of Vilna urged his students to make Aliyah to Israel, to
build settlements, and to play an active role in bringing
redemption to Israel.

9. Tanna DeVe Eliahu emphasizes that a Jew must feel genuine
anguish over the Exile, and over the destruction of Jerusalem, and
long for the redemption of Israel. The honor of Hashem in the
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10.

1.

12.

world can increase only with the redemption of Israel.

Moshe Rabenu understood that the existence of Am Yisrael
depends on the Clal, and not on individuals. Even if there are
blatant sinners in Am Yisrael, the Kedusha of the Clal persists.

Rav Kook saw beyond the individual lives of the non-observant
Zionists to the broader perspective of the return of the nation to
Zion. While he urged them to observe all of the Torah, he
understood this would happen gradually with time, and that the
way to endear them to Torah was not to reject them, but to
respect them for their role in Hashem's step-by-step process of
returning the Jewish people to Zion.

The Jewish nation is a unique species of man, whose essence is
congregational. The whole nation is Kadosh due to its Divine
creation.
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Chapter Three

YISRAEL AND TORAH

1. AM SEGULA'!

“We mentioned the need to study the foundations of
Emunch, and to understand Israel’s essence as a Clal
before one can achieve a true understanding of the
Torah. In our study of the fundamentals of Emunah,
there's also a need to inquire, who is Israel, and in the
samc breath, what is the Torah? What is their
relationship, and what roles do they play in Hashem's
Divine plan?”

Every holy word of the Gaon of Vilna was purposefully chosen,
Rav Tzvi Ychuda said. In his expression, “Emunah of Yisrael, and of
Torah™ — Yisrael comes first.? This is also the order which our Sages
chose in wording the blessing over the Torah: Who chose us from all of
the nations, and gave us His Torah. The nation of Israel comes first.

A philosophy of Judaism exists which says that Israel’s uniqueness
and specialness depends on the Torah. If this is so, it would have been
more appropriate for our Sages to have worded the blessing: Who gave
us His Torah, and chosc us from all of the nations. But Chazal didn’t
say this. Israel’s specialness lies in its Divine creation, and not in its

1. Sce. Sichot HaRav Tzvi Yehuda, Talmud Torah 1 and 2. Ycshivat Aterct
Cohanim.

2. Supplement 0 Maase Rav, by HaRav Yisrael Mishkalov, author of Paat
HaShulchan, as found in the Introduction to the book, Beit Yaacov, by Rav
Yaacov Broide. And Siddur of the Gra, Pg. 512, Note 38. See Pg. 9 in this
book.

47



TORAT ERETZ YISRAEL YISRAEL AND TORAH

receiving the Torah. The Kedusha of Israel preceded the giving of the
Torah. The choseness of the nation preceded Mt. Sinai. Precisely
because of its Divine choseness, Israel was given the Torah.?

“When you call upon the Name of Hashem,” Rav
Tzvi Yehuda said, “Not in the order of Israel and Torah,
and not with an attachment to all of Am Yisrael,
awesome dangers arise, dangers of detaching the lights of
Kedusha from their source.™

The soul of Israel is the Torah, Rav Tzvi Yehuda taught. Israel
itself is Torah, stemming from its source of Divine existence. Torah is
the inner being of Clal Yisrael, which finds expression in the
observance of Torah, and in its learning. Israel is Torah personified.
The life-giving words of Hashem are revealed through us, in every
aspect of our existence — in Torah, in spiritual matters, and in every
down-to-earth facet of our national life.

In his book, Orot HaTorah, Rav Avraham Yitzhak HaCohen Kook
writes: “The Torah was given to Israel because of their exalted inner
Segula. 1t is this hidden, Divine Segula which caused the Torah’s
appearance and presentation to Israel.””®

It isn’t the Torah which makes us Am Yisrael. Rather, the Divine

3. Scc. the Maharal, Tiferet Yisrael. Ch. 1. There, he cxplains that only Israel, out
of all the nations, was suited to receive the Torah becausc of Israel's Divine,
spiritual naturc. Sec also. Avodah Zarah 2B.

4. This was the grcat sin of Christianity. Rav Tzvi Yehuda explained. They sought
10 deny the eternal Kedusha of Clal Yisrael, and to extract the Torah from Am
Yisrael and to replace it with a modernized paganism. See. L'Netivot Yisrael,
Part 2, Pg. 60. And, Sichot HaRav Tzvi Yehuda. Number 3, On Christrianity.
Yeshiva Atcret Cohanim.

5. Orot HaTorah, 1:2.
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uniqueness of Am Yisrael is what makes the Torah specific to us. The
Torah comes to maximize and channel our special spiritual power. It is
a blueprint of life, given in line with our Divine Segula.

Torah is bonded to Israel by virtue of their reciprocal source in
Hasheni. The cause of Israel’s Kedusha doesn’t stem from the Torah.
It comes directly from Hashem. This great truth, of Israel's intrinsic
Kedusha is revealed in the world through the Torah and its
commandments, but Israel’s Divine value doesn’t evolve from the
Torah, nor from its level of religious observance.

“On the deepest level of understanding,” Rav Tzvi
Yehuda said, *“Torah, and Hashem, and lsrael are one.®
This is the true approach to Torah, through the
understanding that the Divine election of Israel preceded
the Torah. Although the Torah comes from Heaven, It is
not in the Heavens.” Why? Because it is directed to us. It
comes down to us. It is a Torah with a destination. The
Torah is addressed to us.”

Rav Tzvi Yehuda stressed that Israel wasn’t a coincidental address,
which could also have been some other nation. The nation of Israel
had been uniquely created to absorb the tenets of Torah, and to
promulgate its teachings in the world.

The Rosh Yeshiva quoted from the Ohr HaChaim HaKadosh. “1f
there were no Israel, there would be no Torah.”® The Kuzari also
states, If not for the Children of Israel, there would be no Torah in the
world.® Torah is derived from the highest exaltations. And on the

Zohar, Leviticus, 73.

Deut. 30:12. Baba Meitzia 59B.

Ohr HaChaim HaKadosh. Leviticus, 26:46.
Kuzari, 2:56.

©x N
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other hand, it continues from Heaven to us. Israel and Torah are two
parallel revelations of Hashem in the world. When the Divine light
seeks worldly expression in the form of a nation. its reflection is Israel.
When it seeks expression in word, it appears in the form of Torah !

“It's true that the Torah is a Divine. hidden
treasure,” Rav Tzvi Yehuda said. “But its purpose is to
come down to us. to appear amidst Clal Yisrael. and in
the life of the individual. This is the meaning of, If there
were no Israel, there would be no Torah. If Israel did not
exist, G-d forbid, there would be no address for the
Torah in the world, and thus there would be no Torah.
And, no less than this. if there were no Torah, there
would be no Israel.”

2. ISRAEL PRECEDES TORAH

The book, Tanna DeVe Eliahu. is a compendium of teachings and
deeds of the prophet Eliahu. Rav Tzvi Yehuda quoted from this holy
source to illuminate the relationship between Israel and Torah:

Eliahu said, Once I traveled from place to place, and a man
encountered me and asked me questions of Torah. He said to me,
‘Rabbi. I have two things in my heart that I hold a great love for -
Torah and Israel. But I don’t know which comes first." I told him,
People usually say that Torah comes before everything. But I say,
Yisrael Kedoshim comes first."'

10. Similarly, when the Divine light secks concrete geographical cxpression, its
reflection is Ererz Yisrael, as it says. The eyes of Hashem, thy G-d. are always
upon it.... (Deut. 11:12)

1. Tanna Deve Elichu. 14.
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Rav Tzvi Yehuda said that these were profound words, but that we
had to guard against a distorted understanding of this exalted
expression. An example of this type of misunderstanding appeared in
the words of the first Prime Minister of Israel, in one of his speeches.
He said: there is a saying of the Sages, who debated which was
foremost, Israel or Torah (or to his way of thinking, the nation or the
religion.) It turns out that Israel precedes. Therefore, the national life
is foremost, and religion is secondary to it.

“This is foolishness and heresy,” Rav Tzvi Yehuda
declared. “When we say Israel precedes, we must
understand what Israel is. The intention is not only the
national, physical body. We are speaking of the living,
cosmic Israel. Some people are trapped in a materialistic
outlook, and have superficial understandings of matters.
When they speak of a certain individual, they see only
his external physical being, and they think that this is his
essence. But a living man has a soul, which appears in
this world in the form of flesh and bones. This inner
dimension exists in the individual, and also for the
congregational man.”

“Every nation on earth has a counterpart soul, the
angel and Celestial representative of that nation in
heaven.'? Israel has a concrete expression in the physical
world, but Israel’s true essential being is something much
more. It is the soul which gives life to the national body.
The Israel which preceded the Torah is the living soul of
Israel, whose essence lies in its Divine image, in its Divine
creation, in the Divine word which gives us life. This is,
My spirit which is upon you, and My words which I have

12, Danicel, 8:10-12. See also. Ramban on the Torah, Leviticus, 18:25.
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put in your mouth."* We aren’t speaking here of the mass
of bones, but of the whole, living, existential, ongoing
lifeforce which sustains us — the Torah of Israel.”

“Just as if there would be no Israel, there would be
no Torah — if there were no Torah, there would be no
Israel, G-d forbid. One can’t speak about the national,
political, military body of Israel without acknowledging its
inner workings, without also speaking about its soul.
Therefore, it is understood that when one speaks about
the nation of Israel, one is also speaking about the Torah
concealed within. The concept of Israel is the concept of
Torah.”

“What then is the Torah which comes after Israel?
Which comes in addition to the wholeness of Israel? This
is the Torah which is learned in Yeshiva — the details of
Torah defined in all of their exacting specification and
parts.”

“In a designated place in the world, within a
designated people, Hashem formed a national, universal
soul filled with unique content — Torah. The Torah’s
revelation, in all of its detail and preciseness, already lay
in the foundation and source of this unique creation. The
life and soul of Israel is the Torah, in its general, all-
encompassing aspect. From the Divine creation of Israel
comes all of the details of Torah.”

13. Isaiah, 59:21.
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3. THE UNIVERSAL APPROACH

“The unique character of our Yeshiva,” Rav Tzvi
Yehuda told us, “Lies in our ambition to learn
everything. Obviously, it is impossible to study
everything. However, one must have this aspiration, and
the system of learning must be in line with this goal. We
strive to encompass all of the Torah, because only in its
wholeness and universality is the Torah, Perfect, restoring
the soul.'* The main point is the whole.”

“Absolutely no spark of Kedusha of Torat Yisrael is
allowed to be forsaken, just as no Israeli soul is allowed to
be forsaken, just as no handful of Eretz Yisrael is allowed
to be lost. We are bonded by a triangle of encompassing
Kedusha. Bonded to all of the Torah, to all of Clal
Yisrael, to every soul, whether he be a Tzaddik, a person
of average deeds, or a wicked man. And we are bonded
to all of Eretz Yisrael, out of a recognition of the
Kedusha which pervades it all.”

4. Techillim, 19:8.
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Summary

YISRAEL AND TORAH

I. Israel's specialness lies in its Divine creation, and not in its
receiving the Torah. The Kedusha of Israel preceded the giving of
the Torah. It is precisely because of our Divine choseness that
Hashem gave us the Torah.

2. The soul of Israel is the Torah. On the deepest level of
understanding, Israel, Torah, and Hashem are one.

3. In learning Torah, one must strive to encompass the whole,
because only in its wholeness is the Torah, Perfect, restoring the
soul. The main point is the whole.

4. We are bonded by a triangle of encompassing Kedusha — bonded
to ALL of the Torah, to ALL of Clal Yisrael, and to ALL of Eretz

Yisrael.
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During the First World War, HaRav Avraham Yitzhak HaCohen
Kook was stranded in Europe with no way of returning to Ereiz
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Rav Kook gives a lecture in the old Yeshiva building on HaRav Kook
Street in Jerusalem.

Chief Rabbi Kou inaugurates a new ncighborhood in Jerusalem.



HaRav Tzvi Yehuda Kook with his father



ak HaCohen Kook

The funeral procession of HaRav Avraham Yitzh
winds its way along Yaffa Road toward the Mount of Olives.



Part Two

AHAVAT YISRAEL
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Chapter Four
AHAVAH

1. AHAVAT YISRAEL - THE FOUNDATION OF TORAH

Rav Tzvi Yehuda Kook taught that all of the Torah is founded
upon Ahavat Yisrael.' He emphasized that learning to love our nation,
Israel, was the foremost educational task of our time. His father had
written that Ahavah and Emunah were the two principles of Torah
which needed to be strengthened the most, 2 and Rav Tzvi Yehuda
personified them both. True Ahavah, he said, is an encompassmg
orientation to all of creation, which is achieved only through learning.’
The strengthening of Ahavah leads to the strengthening of Emunah.*
Therefore, increasing Ahavah was to be the focus of all of our energies
in working to rebuild our nation.

2. RAV KOOK'S AHAVAH

When you ask former students of Rav Tzvi Yehuda Kook about
their Rosh Yeshiva, everyone mentions his towering Emunah, his
humility, and his scholarship in all of the Torah. However, the quality
mentioned the most is his love — his joyful Ahavah for his students, his

1. Jerusalen Talmud, Nedarim, 9:4. Rabbi Akiva says, This (Ahavah) is a great
principle of Torah. Also, Shabbat 31A: Hillel said: Don’t do to your fellow man
what you yourself dislike. This is the entire Torah, and the rest is its
commentary. See, also, Ohr L’Netivati, Section 135. HaRav Tzvi Yehuda Kook.

2. Orot, Orot Yisrael, 4:2.

Ibid, 4:1, Sub-section 3.

4. Midot HaRiyah, Emunah, 2. Harav Avraham Yitzhak HaCohen Kook.

et
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Ahavah for Am Yisrael, and his heartfelt Ahavah for all of the world.

When you speak with these students, a great number of whom are
Roshei Yeshivot, and rabbis of cities and settlements all over Israel,
each one speaks about the special relationship and closeness he shared
with Rav Tzvi Yehuda, like that of a favorite student. Yet, Rav Tzvi
Yehuda didn’t prefer one student more than another. He made
everyone in his presence feel like a special son.

This was simply his way - to give all of himself, all of his love and
attention to every one of his students, and to every person who came
to speak with him. Even when someone came with some seemingly
small matter to discuss, Rav Tzvi Yehuda would always take as much
time as was needed to help.*

Whenever he met with someone, all of the time they were together,
that person was the most important person in the world. This love and
concern was something everyone felt.® His connection with his students
was especially deep. Sometimes, when a student came to him with a
problem, Rav Tzvi Yehuda would give an answer before a question
was even asked.” If he heard that a student was ill, he would go to
visit him in his dormitory room with a gift of honey and fruit. If a boy
required a special diet, the Rosh Yeshiva would go to the Yeshiva's
kitchen and give instructions what to cook. He worried about our
finances, and arranged for grants for students who needed assistance.
And if he discovered that a boy needed clothes, he would take him to
a store and buy him the item he lacked.®

His love was so overflowing, he would often spontaneously
embrace his students and shower them with kisses.

The same love he felt for each individual Jew, he felt for Am
Yisrael. Everything he did, every subject he taught, had its foundation

5. Sce, Korot Rabenu, in the journal. fturei Cohanim, #38. cdited by HaRav
Shlomo Aviner, Yeshivat Atcret Cohanim.

6. Korot Rabenu, lturei Cohanim, #44, in the name of HaRav Daniel El Chai.
7. See, Zichronot, Iurei Cohanim, #47.
8. Korot Rabenu, loc cited, #48, in the name of HaRav Eliezar Waldman.
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in Ahavah. This is the Ahavah which finds its keenest expression in the
Torah of Eretz Yisrael. It is a love which transcends all pettiness, and
divisiveness, and which encompasses the world. Even when an
occasion demanded boldness, protest, or reproof, Rav Tzvi Yehuda
spoke out of a deep and sincerely felt love.

The Rosh Yeshiva taught that in returning to our Holy Land, and
to our holy Hebrew language, we must be especially careful concerning
the purity of our speech. Along with loving every Jew, we were to
avoid speaking Loshon Hara against Am Yisrael and against Eretz
Yisrael. The study of Shmirat HaLashon by the Chofetz Chaim was a
daily requirement at the Yeshiva, and a practice which Rav Tzvi
Yehuda personally upheld.

On the question of how to bring someone closer to Torah, Rav Tzvi
Yehuda answered, with Ahavah.’

His identification with the nation of Israel was total. A student,
who lived with Rav Tzvi Yehuda during the last years of his life,
recalls an occasion when the Rosh Yeshiva was tortured with terrible
pains.'® Physicians examined him and couldn’t find anything wrong.
Finally, after long questioning, they discovered the source of the
problem. His pains had begun with the murder of eleven Israeli
athletes in Munich. They were the sufferings of Am Yisrael.

Rav Tzvi Yehuda’s identification with the nation wasn’t an abstract
concept, but an actual, day-to-day attachment with the soul, and body,
of the Clal. Once, Rav Yosef Bedeki recalls, Rav Kook awoke in a
fright in the middle of the night and said, “A horrible thing happened
to me.” In the morning, it was reported that an official in the
government had committed suicide during the night, the same hour
Rav Tzvi Yehuda had awoken.

His love embraced everyone. Once, after a class, a student asked
which was preferable — to be religious and anti-Zionist, or to be a

9. Introduction o, Love People, and Bring Them Closer to Torah, HaRav Dov
Begun. Yeshivat Machon Meir.
10.  Korot Rabenu, lturei Cohanim, #47, in the name of Harav Yosef Bedeki.
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Zionist and not religious. Rav Tzvi Yehuda answered in a loud voice,
“We need to love all of Am Yisrael! It isn’t our task to judge the value
of Jews!’!!

Repeatedly, he would emphasize that in the Blessing before the
Morning Shema, we say that Hashem grants a special choseness to, His
nation with love. Rav Tzvi Yehuda explained that this love
encompassed all of the nation, and not only selected Tzaddikim. Just
as Hashem’s love for Israel encompasses all of the nation, so must we,
in following the ways of Hashem, love all of Am Yisrael.

In teaching us to love all of Am Yisrael, not in the sense of
abstractly loving the general nation, but, rather, in actually feeling
Ahavah and concern for each and every individual, Rav Tzvi Yehuda
stressed that this meant loving Tzaddikim, and the less righteous,
together. Often, he would draw our attention to the Hebrew word for
congregation, or public, M3%, Tzibur. According to an oral tradition,
the letters of the word are the initial letters of DY@ ,02°313°3 073,
Tzaddikim, Benonim, U Rashaim (Righteous, average, and wicked
people.) This is the constitution of Clal Yisrael, Rav Tzvi Yehuda said.
All three types of people together.

The unparalleled love which Rav Avraham Yitzhak HaCohen
Kook, and his son, Rav Tzvi Yehuda, shared for all of Am Yisrael,
finds particular expression in the special mitzvah they shared as
Kohanim, 727832 "R7w° Wy D} 7727, Bless the nation of Israel with
love.'? The Kohanim are a unique portion of Am Yisrael who have a
special character, strength, and mission, to bless out of an absolute
purity of heart, and out of the deep recognition that we are an Am
Segula, a unique, Divine, eternal nation, wholly given to Hashem.

In explaining the Ahavah his father had for the world, Rav Tzvi

11.  See the booklet, Gedol Shimusho. for reflections of Rav Tzvi Yehuda by his
students.
12.  Blessing of thc Kohanim.
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Yehuda told us a story. Once, in a eulogy for an outstanding Torah
leader, a Talmid Chacham made some references to Rav Kook,
without mentioning him by name. He said that a certain rabbi had
been truly great in Torah, but that his Ahavat Yisrael spoiled his
stature. He was referring, of course, to Rav Kook’s renowned Ahavah
and tolerance for the secular Zionist pioneers who had returned to
Israel to rebuild the Jewish homeland.

“In truth,” Rav Tzvi Yehuda said, “One has to know
that this Ahavah which my father, and teacher, %731, felt
for Am VYisrael, was not the normal, human
understanding of love. Rather, he harbored a profound
understanding of Am Yisrael, and his love flowed from
this.”!?

Misunderstandings regarding Rav Kook’s love for Am Yisrael led to
attacks from many quarters, including his being hung, in effigy, in a
neighborhood of Jerusalem. And yet, ironically, Rav Kook saw the
shortcomings of his generation as clearly as anyone in his time.
However, his profound insight raised him above the trait of
condemnation.!* He sought to find merit in every Jew — the sign of a
true shepherd of Israel. "

“The great love we feel for our nation, doesn’t shut our eyes to its
blemishes,” he wrote.'® “Even though loving mankind encompasses
everyone, and sometimes an evil person also falls into this general

13.  Orot, Orot Yisrael, 4:1,and 2.

14.  Ibid, Orot HaTechiya, 24.

15.  Mesillat Yesharim, Chapter Nineteen. “These are the true shepherds of Israel.
whom the Holy One Blessed Be He greatly desires, who sacrifice themselves
for His sheep, who petition and actively work for their peace and well-being in
all of their endeavors, and who forever stand in the breach to pray for them, to
nullify stern decrees, and to open the gates of blessing for them.”

16.  Olat HaRiyah, Part Two, Pg. 6. Orot, Orot Yisrael, 4:3.
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love, this doesn’t in anyway interfere with hating evil. The opposite —
it strengthens the hatred. For, certainly, it isn't from the aspect of evil
that the wicked person is included in this encompassing love, but,
rather, for the aspect of good in him, for Ahavah says that goodness
exists in every place.”'’

The Ahavah of Rav Kook didn’t stem from any softness of heart,
leniency. misplaced feelings of mercy, or from an inability to confront
the truth." On the contrary, Ahavat Yisrael is the most penetrating
insight into truth that there is.

“Ahavat Yisrael.” Rav Kook wrote, “and the work of stressing the
good in the Clal, and in the individual, isn’t simply work on the
emotional level alone. but a great occupation of Torah, and a
profound expansion of wisdom.™'"®

Ahavat Yisrael is more than an emotion. Rav Tzvi Yehuda would
remind us that Ahavat Yisrael is a decree of Hashem. Love your
neighbor as yourself.?

“We must observe the commandment to love
Hashem,*' and to love mankind,? in the same way which
we must observe every section of the Shulchan Oruch,”
Rav Tzvi Yehuda said.

17.  Midot HaRiyah, Ahavah. 8.

18.  See thc cssay. Ahavat Yisrael in the Teaching of HaRav Tzvi Yehuda. by
HaRav Shlomo Aviner, fturei Cohanim, #41.

19.  Orot, Orot Yisrael, 4:1.

20.  Leviticus, 19:18.

21.  Rambam, Laws on the Foundations of Torah,. 2:1.

22, Rambam, Laws of Knowledge, 6:3. And. Mishna Brurah, 156:4.
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This Ahavah, Rabenu taught, has to be especially pure in our time,
when Israel is returning to its Land. The strengthening of Ahavah
depends on us, through our diligence in Torah study, which is the
source of true love. This pure Ahavah comes from the knowledge that
We are carrying the yoke with our brothers. It is a love cleansed of
condemnation, which seeks to magnify the honor we feel, one for the
other. in an atmosphere of united souls. Asm Yisrael is bonded together
by an indivisible Kedusha - a oneness which comes from Hashem. This
understanding leads to a love of all of the nation, and to peace among
all individuals, communities, and groups. With this same pure love,
Hashem brings his nation back to its Land.2

“My father, Y731, said® that since groundiess hatred,
DIN NRIW, caused the destruction of the Second Temple,?
Wwe must increase unconditional Ahavah, oI naax, to
bring about the Temple's rebuilding. This Ahavah isn't
dependent on anything. It is like Hashem's love for
Israel. which is an eternal Brir,2 03N n3aR doesn’t aspire
to attain an added level of Divine service, or to do a
good deed. Bin N33R comes when there are no personal
advancements to be won. This Ahavah exists regardless of
any shortcomings in the beloved, and without any
conditions that have to be met. Even with all of the

23.  L'Netivot Yisrael, Part 2, 222. HaRav Tavi Ychuda Kook.

24. Orot HaKodesh, Part Three, 324. HaRay Avraham Yitzhak HaCohen Kook.

25 Yoma 9B.

26.  The Brir betwcen Hashem and lIsracl remains steadfast and cternally true,
irregardless of Isracl's behavior, or its level of Torah observance. Sce. the
Maharal, Netzach Yisrael. Chapter 11: “Even if Israel was totally immersed in
idol worship, and had, by their deeds. abandoned Hashem to cleave 10 foreign
gods. so that it was fitting to say that they had relinquished their title of
children. which binds them to Hashem. like a son is attached to his father - in
this situation also, they are called Hashem's children.”

63



TORAT ERETZ YISRAEL AHAVAH

deficiencies and imperfections in people, Ahavah must be
total. And let none of you devise evil in your hearts
against his neighbor.”” There can be great differences in
personalities, or disagreements in learning, or debate
over the right thing to do, but, true Ahavah transcends
all of this, and surrounds all of the Children of Israel.
This is the eternal love of Hashem for His people.”

A lack of true Ahavah in Am Yisrael, manifests itself in a lack of
unity, which weakens the nation, and complicates our settling in the
Land. The rifts which we see today, whether between political parties,
between the religious and the secular, or within the religious world
itself, are divisions which prevent us from uniting behind our national
task. This can only be rectified, Rav Tzvi Yehuda said, by an active
and diligent love.

3. DERECH ERETZ PRECEDES TORAH

Our Sages ask the question. why were the armies of Ahav
victorious, when idol worship was rampant among them; while the
armies of the righteous Saul fell in battie?” They answer that,
although Ahav was wicked. there was loyalty and Ahavah between
people in his time, and Loshon Hora wasn’t heard. For example, when
Ovadiah hid one-hundred prophets in a cave, the matter remained
concealed. So great is Shalom, even if people worship idols, yet there is
peace between them, it were as if 1 cannot pass judgement against
them.® Contrasting this. in Saul's time. even though it was an era of

27.  Zechariah, 8:17.

28 Blessing before the Evening Shema. And, sce, Shmot Rabbah, 49:1: If all of the
gentile nations were to gather to destroy the love between Hashem and Israel,
they couldn’t succeed.

29, Devarim Rabbah, 5:10. See also, Jerusalem Talmud, Peah, 1:1.

30.  Bereshit Rabbah. 38:10. Yalkut Shimoni, Hosca, 247:520.
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great Tzaddikim, there was a lack of loyalty and Ahavah between
people, and Loshon Hora was spoken, as when David’s whereabouts
were revealed to King Saul by informers. Because of this, the armies
of King Saul fell in battle.

We were to learn from this, Rav Tzvi Yehuda said, that the true
way to protect Israel from its foes is by increasing the Ahavah within
the nation. Victory lies in not letting side issues, even if they are
important in themselves, overshadow the main task of promoting
Ahavah and unity amongst our own people.

Often, a voice of cynicism tells us that this idealistic vision is an
impossibility. However, Rav Tzvi Yehuda maintained just the
opposite. The trait of loving people is ingrained in the fabric of our
nature, he said. A normal person feels love for others. This doesn't
make him a special Tzaddik. This is the way everyone should be. A
natural love and concern for the world is our inheritance from our
forefathers, from Avraham, and from Sarah.®' It is an attribute we all
possess.

Rav Tzvi Yehuda taught that we had received the Torah from
Moshe at Sinai, but the Midor, the proper character traits which we
needed to receive the Torah, are our inheritance from Avraham,
Yitzhak, and Yaacov. Derech Eretz (moral living) preceded the
Torah,” he said, quoting the words of Chazal.

The correct understanding of Torah, and of Ahavah, which stems
from it, is vital in guiding the path of our lives. Qur Sages teil us.

31, Isaiah. 51:l.and 2: Hearken unto me, vou who follow after righteousness; you
that seck the Lord: look 10 the rock whence you were hewn, and to the hole of
the pit from which you were dug out. Look to Avraham your father, and to
Sarah who bore you. ...

2. Vayikra Rabbah. 9:3.
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aWh oW WX 7IRD DRI, This is the Torah which Moshe placed. If one
merits, the Torah is an elixir of life for him. If one doesn’t merit it, the
Torah becomes a deadly poison for him.>> Our Sages derive this
learning from the Hebrew word o%. While the understanding, placed,
is appropriate to the verse. a variant spelling of the word in Mishnaic
Hebrew has the meaning of a spice, or a drug. If a person has the
fundamental merit of being connected to the Midot of Avraham
Avinu, the Torah brings life to him. However, if he lacks this great
love, which encompasses all of mankind, and all of the Israeli nation,
then he lacks a true understanding and possession of Torah. For him,
the Torah becomes a deadly poison.™

A story is told about two brothers. Talmidei Chachamim who lived
in Jerusalem. It is known that, according to Jewish law. a city of
idolatry is sentenced to be burned. However, there is an opinion which
says that if there is a single Mezuzah in the city, the sentence is not
enacted.® If these brothers heard that there was a Mezuzah in a
banished city. the first brothcr would enter the city at night to remove
it. in order to carry out the decree. The second brother. however,
would sneak into the city at night to put up a Mezuzah, so that the
judgment could not be enforced. The question arises, which direction
should a man undertake — to enforce the law to destroy the banished
city, or to save it?

The way of the second brother in saving the city is the way of
Avraham Avinu, and the model which Rav Tzvi Yehuda taught us to
follow.*

The Rosh Yeshiva's lectures to us on .Ahavah were based on the
treatise. Midot HaRiyah. a study of proper Midot, written by his

33.  Yoma 72B.

34.  See. Ahavat Yisrael in the Teachings of HaRav Tzvi Yehuda, Pg.10. lturei
Cohanim, #41.

35.  Sanhedrin 113A.
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father. On many occasions, Rav Tzvi Yehuda would simply read from
his father’s writings, sometimes during an entire class, without any
further comment or clarification of his own, as if to say that there was
nothing he could add to his father’s teaching. Only when he sensed
that we needed assistance in understanding his father’s thought, would
he offer an explanation, and he would emphasize that his
understanding of the matter was what he had learned from his father,
and that he was adding nothing of his own. While the content of his
teaching came from his father, the style was clearly his, a style
carefully formulated to bring his father's vision to us,

4. AHAVAH FOR EVERYONE

In Midot HaRiyah, Rav Kook writes: ““The love of mankind must
be alive in the heart and the soul, a love for each individual person, and
a love for all of the nations.’*3¢

Rav Tzvi Yehuda began by saying that these words of his father
were astute advice and guidance.?’

“The righteous man must fill his heart with love, and
nurture within himself, an Ahavah for everyone. This is a
great insight. It seems like a great innovation. Yet we
have the example of Avraham Avinu.”

One could very well ask, what is the great innovation
here? The concept of loving all people certainly isn't
new. The idea finds expression in many religions, in the
philosophy of enlightened thinkers, and in the social and

36.  Midot HaRiyah, Ahavah. s.
37.  Based on, Sichot HaRav Tzvi Yehuda, Ahavah, #23. Edited by HaRav Shiomo
Aviner. Yeshivat Ateret Cohanim.
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political foundations of liberalism, humanism, and
democracy. While the concept of universal love, if not its
practice, has spread through the world, it is interesting to
note its source. It began, the Torah tells us, with
Avraham Avinu. The world’s recognition of the value of
love comes from Avraham Avinu. Love's truest
expression. and practice, is our inheritance from
Avraham.

5. AVRAHAM, MY LOVE

Avraham is called Avraham, my love®® He loved the
world with all of his being. Rav Tzvi Yehuda explained
that we reached the historical stage of Moshe Rabenu,
only upon the foundation of Avraham Avinu. The Torah
comes to us from Moshe. Moshe received the Torah at
Sinai.®® But our Midot come to us from Avraham Avinu.
A person only merits an acquisition of Torah on the basis
of the pure, refined Midot and Zchute (merit) of
Avraham Avinu. The greater a Talmid Chacham is in his
learning, and the more he deserves the designation of a
true Torah scholar, the more he is obligated to be filled
with a love for all of the world.*’

6. A GOOD EYE

Along with the Divine love which fills the world, Rav
Tzvi Yehuda said, there exists a Divine order of
judgment, a Divine aspect of wrath. Our Sages explain:

38. Isaiah, 41:8.
39. Avot, 1:1.
40. 1Ibid, 6:1.
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How much is His wrath? An instant.” The essential and
overwhelming element of Divine Providence over the
world is goodness and mercy, pleasantness and love.
There is only an instant of anger.*? Something very tiny
every day.

“Our Sages attribute to Bilaam the power to direct
the sources of evil, to channel the deepest streams of this
Divine wrath.** Bilaam’s essential character is to curse,
to yearn to do evil, and to gaze with an evil eye on the
world.* In Pirke Avor, it is explained that everyone who
has a good eye is A swudent of Avraham Avinu.®
Avraham Avinu is all love and sympathy, Loving
Hashem and loving mankind.® Out of his love for
Hashem, he loves all people, the heaven and the earth,
and all of creation. He has the special attribute, filling all
of his being, of a good and sympathetic eye. His
opposite, someone possessed with an evil eye, is a
student of Bilaam, the wicked. In contrast, Avraham is a
paragon of virtue in his sympathetic outlook on all of the
world.”

This aspect of Ahavah, to see the world in a sympathetic eye, is a
trait which the people of Israel inherited from Avraham Avinu.
Understandably, loving all people is not simple to practice. True
Ahavah, Rav Kook taught, demanded diligent work, years of study,
and deep inquiry into the most exalted reaches of Divine Providence in
the world.

41.  Berachot 7A.

42.  Techillim, 30:6.

43.  Orot HaKodesh, Part 2, 483.
44.  Zohar, Achrei Mot, 63B.

45.  Avot, 5:19.
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Rav Tzvi Yehuda explained that one who truly loves the Creator,
loves the creation which He created. One cannot truly love Hashem
without also loving all of His works. If he hates the works which
Hashem has created, he doesn’t really love Hashem .

The matter can be explained by the parable of a King who had an
evil son. The King loved the boy very much, but the youth’s heart was
set on evil, until he transgressed all the laws of the kingdom. With a
heavy heart, the King signed the order for the boy’s execution. Though
he hated the boy’s actions, he loved his son no less.

One who truly loves Hashem loves everything which Hashem has
created. This is the outlook of Avraham Avinu, the perspective of,
a0 b 7 N [ have placed the Lord always before me.*” This
exalted vision sees Hashem in all people, and in all of creation.

This level of cleavage to Hashem requires disciplined learning. True
Ahavah for all people isn't attained through some simple formula.
Someone who decides to learn the book, Messilat Yesharim, and wants
to reach the exalted level of Kedusha, without first mastering the many
preceding stages, is certain to fail.** Similarly, the Ahavah for all

46. “For this matter of loving people is also the love of Hashem. For a person who
loves someone, loves all of the things which hc does. Thus, when one loves
Hashem, it is impossible not to love his creations. And if a person hates
mankind. it is impossible that he fecls love for Hashem, who creatcd them.”
Maharal, Netivot Olam, Part Two, 50, Loving a Friend.

47.  Tehillim, 16:8.

48.  Mesillat Yesharim, Chapter 26, On Kedusha, “But first, he must have obtained
all of the proper traits which we have mentioned until now, from the beginning
of Watchfulness, to the Fear of Sin. Only in this way, will he arrive at Kedusha
and succeed in it; for if he lacks the preceding traits, he is like an outsider, a
man with a blemish, about whom it is said, An outsider shall not come near
(Numbers, 18:4.)”
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people, which comes through the constant cleavage to Hashem, cannot
be achieved without having attained a deep understanding of Hashem’s
unity in the world. In contrast to this elevated vision, an individualistic
point of view of the world results in division, rather than in Divine
unity. Hashem’s connection to all things is forgotten. This is the
forgetfulness which Avraham Avinu strove to erase from the world.
Seeing Hashem in the world, and loving all people, is a teaching which
needs constant repetition. Precisely because it is so readily forgotten, it

is a teaching which is constantly new.

7. SODOM

49.
50.

“The outstanding goodness of Avraham Avinu lies in
his loving all of mankind. Loving Tzaddikim and
righteous people is not an unusual virtue. This is obvious
and proper behavior. Everyone who isn’t primitive feels
this type of love. However, with Avraham Avinu, we find
an Ahavah even for wicked people.”

“The Book of Bereshit describes a distressing
situation. The people of Sodom were very wicked, and
sinful against the Lord.*® Rashi explains this as, Evil with
their bodies, and sinful with their wealth.® This is a
wickedness both against Hashem, and against man. The
people of Sodom relinquished the right to exist because
of this horrendous corruption. / will go down and see if
they have done according to this outcry,® to sec if there is
truly no possibility of salvation. The finding is negative.
There is nothing to justify Sodom’s continued existence.

Genesis, 13:13.
Rashi, there.
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All the same. the Almighty asks, Should I hide from
Avraham, the thing I intend to do?** Avraham is almost
like family, in the inner circle of the King, as if he stands
beside the Throne of Glory. Yes, judgment has been
passed on Sodom. Yes, this verdict of annihilation is
clear and just. However, it is impossible to keep this
matter from Avraham.”

“Thus, three men appear to Avraham; three angels
with earthly form. They converse, and afterwards, they
inform him that they are angels in human likeness, and
that, Hashem has sent us to destroy it,> to destroy
Sodom. They are Hashem's messengers, who have come
to kill the inhabitants and raze the cities. When this
heavenly information reaches Avraham Avinu, he
immediately starts to act. He begins to debate and argue
with Hashem. Perhaps there are fifty righteous in the
midst of the city.>* Perhaps the residents of the city aren’t
so evil. He continues to bargain — forty righteous, thirty,
twenty, ten. He argues with sharp rejoinders, and finally
says, Far be it from You to do after this manner.> This
isn’t proper, Avraham says. Shall not the Judge of the
earth act justly?™ If an attorney were to speak in this
fashion to the judges in a trial, he would be removed
from the courtroom. Yet Avraham Avinu speaks in this
bold manner before the Lord.”

Avraham’s seemingly audacious behavior was all the more
remarkable. Rav Tzvi Yehuda explained, precisely because he was so

St.  Genesis, 18:21.
S1.  Ibid, 18:17.
53,  Ibid, 19:13.
54. 1bid, 18:24.
55.  Ibid. 18:25.
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close to Hashem. He is the one who, Believed in the Lord,® and who,
Recognized his Maker” He knew, more than anyone else, of
Hashem’s unapproachable grandeur.

“To a person who doesn’t know what serving the
Lord involves, it isn’t a problem to speak boldly against
Him. But for someone so close to his Creator, this
requires, W9l nI°On, Miserut Nefesh, a bravery to the
point of being ready to give up one’s life. Toward whom
is this boldness and Miserut Nefesh directed? Toward,
People...very wicked and sinful before the Lord.* This is
the behavior of a giant of kindness, and not of an
ordinary man. This is the, Great one among the giants.’8
Loving Tzaddikim and righteous people is a
straightforward  gesture that doesn’t warrant an
abundance of praise. However, Avraham Avinu is not a
simple Tzaddik. Out of his very great closeness to
Hashem, out of his knowledge of Hashem, and his
Emunah in Him, comes his towering love for all of
mankind.”

8. LOVE FOR THE DISBELIEVER

Rav Tzvi Yehuda wanted us to know that feeling Ahavah toward
all of mankind isn’t only an abstract ideal, but a concrete course of
behavior, which is founded on the life of our forefathers. The mitzvah
of Ahavah, like other commandments of the Torah, is comprised of
many details which demand diligence and study. Included in the
general Ahavah is the love of all people, independent of their
righteousness, or their connection to Am Yisrael.

56. Ibid. 15:6.
57.  Nedarim 32A.
58.  Joshua, 14:15. Sce, tractate, Soferim 21:9.
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“There is another example of Avraham’s love for
mankind,” Rav Tzvi Yehuda taught. “A quarrél broke
out between the shepherds of Avraham and Lot - a
conflict of opposites. And Avraham said to Lot, Let there
be no quarrel between me and you, nor between my
shepherds and yours.”® Avraham wanted to rectify the
problem between them. Separate yourself, I pray thee,
from me. If you will take to the left hand, then I will go to
the right; or if you will depart to the right hand, then I
will go 1o the left."®

“Lot moved on to Sodom. where. The people of
Sodom were very wicked and sinful before the Lord.*
The Torah tells us that, Lot journeyed East.®® Rashi cites
a Midrash of our Sages, He took himself away from He
who preceded the world.®® Who is this? This is a
description of Hashem, who preceded everything which
was created. Lot separated himself from Hashem, in
contrast to Avraham, who was bonded to his Creator.
Lot said, ‘1 don’t want to have a share in Avraham’s
G-d.™m"

“In our days, what do we call someone who says that
he doesn’t want anything to do with Hashem? A heretic,
=9i3. In contrast to Avraham Avinu, who is connected
and bonded to Hashem, Lot doesn’t want any attachment
to Him. This is the path of heresy. In the family of
Avraham Avinu, the first and foremost of all the

39, Genesis. 13:8-9.

o0, Ind, (1.

6l.  Bereshit Rabbah. 41:7. The Hebrew word. M Kedem. which is translated as. To
the East, also has the connotation of . "From the One who preceded cverything
- which is understood to refer to Hashem.

74



TORAT ERETZ YISRAEL AHAVAH

believers, there is a heretic who rejects a connection to
Hashem!™

“The Torah relates the details of the war of the, Four
kings against five.> Among the belligerents is, Bera,
King of Sodom.® In the course of the battle, Lot is taken
captive. And there came one who had escaped, and told
Avram, the Hebrew...that his brother was taken captive.®*
His brother, here. means his kin. When the foremost of
believers hears that his relative, a denier of Hashem, is
taken captive, he immediately, Led forth his trained
servants,® his students.”

“Avraham Avinu was a great educator, as the Torah
verse clearly states, For I know he will command his
children and his household after him, and they shall keep
the way of the Lord....** Avraham is the one who
educated mankind to recognize the Creator, to be
Kadosh, and to come close to Hashem. And, in line with
this, he enlists his students in battle. This giant of spirit
and Emunah reveals himself as a military commander
who inducts his Yeshiva students into a war for the sake
of the heretic, Lot! Here, Avraham’s great love for all of
mankind is revealed.”

A key to a true appreciation of Rav Tzvi Yehuda’s teaching was

the awareness that he wasn't only talking about Avraham Avinu; he
was also speaking about our situation today, both in our individual

62.  Genesis, 14:9,

63.  Ibid. 2.
64.  1bid, 13.
65.  1bid, 14,

66.  Ibid. 18:19.
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lives, and in our life as a nation. This is the counsel which the Ramban
wrote to his son in his well-known Iggeret — that he should apply
whatever he was learning to himself.” Rav Tzvi Yehuda was teaching
us to understand ourselves and our era, so that we could guide our
lives on the proper path of Torah. Our attitudes to the challenges of
our time were to be learned from the example of Avraham Avinu.

9. MISERUT NEFESH FOR CLAL YISRAEL

Rav Tzvi Yehuda resumed the discussion at a point of our history,
several generations later, with the appearance of Avraham’s great-
grandchild, Moshe Rabenu. Wherever there is more Torah, he said,
and more learning, there’s more Miserut Nefesh over the love of
mankind.

For forty days and forty nights, Moshe was on Mount Sinai. He
brings back the word of Hashem, written on the tablets, but when he
descends from the mountain, he discovers, The calf and the dancing.®®
This, Rav Tzvi Yehuda said, wasn’t surprising, since in a happening as
phenomenal as Matan Torah, some disorder was to be expected.
Hashem tells Moshe, Get thee down for thy people, which thou hast
brought up from the land of Mitzrayim, have become corrupt.®

“Thy people,” Rav Tzvi Yehuda said, emphasizing the
accusation in the verse. “*Which thou brought up from the
land of Mitzrayim. As if Moshe Rabenu hadn’t acted as
Hashem’'s messenger. Then Hashem announces an
awesome decree of judgment. I will consume them.””” In

67. lggeret of the Ramban to His Son.
68.  Exodus, 32:19.

69. Ibid, 7.

70.  Ibid, 10.
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the face of this devastating anger, Moshe Rabenu says,
The people have sinned a great sin.”’ 1t’s true, he admits.
Their sin is grave. He doesn’t argue. He doesn’t try to
cover it over. But even so, he says, You are obligated to
forgive: If Thou will forgive their sin.”"

Rav Tzvi Yehuda explained that the If, oR, of the verse is not an
expression of doubt. It is used in its meaning of when, as in the verse,
92% 1 ORY, And when the Jubilee will be.”™ There is no uncertainty
regarding a Jubilee, which must occur every fifty years. So too, If you
will forgive their sin, is certain. This was a confirmed decision, forceful
in its positiveness. The Tzaddik, Moshe, decrees! He gives Hashem an
order. If not, Blot me, I pray Thee, out of the book which Thou hast
written.”> Moshe Rabenu is ready to sever all connection to Hashem,
and to give up his life if need be, in order to save Clal Yisrael.”

“This forcefulness of Moshe Rabenu is Miserut
Nefesh, no less than Avraham’s, for people who were
wicked and sinful against Hashem. Moshe’s willingness to
sacrifice himself is even greater. His willingness to martyr
himself is total, to the point of severing all connection to
Hashem, and to life.” Continuing from Avraham's
towering stature comes the greatness of Moshe Rabenu
on behalf of Clal Yisrael. From the heights of Sinai and
Torah comes an even greater love, the peak of Ahavah.”

71.  1Ibid. 31.

72.  lbid, 32.

73.  Numbers, 36:4.

74.  Scc, Chapter Two in this book. end of scction 2. Also, see,Letters of HaRav
Avraham Yitzhak HaCohen Kook, Part 2, 188-189.

75. Avne Miluim. in the Introduction of the Mahari Enzel to Part 2, Pg.10.
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10. LOVE FOR A COMPLETELY WICKED MAN

“In Midot HaRiyah, the love of all of Hashem's works
is mentioned.” This is an Ahavah which encompasses all
of the world, and all of mankind. There are levels of
love. A unique expression has been handed down to us
by one of the Gedolim of Hasidut, Rabbi Pinchus from
Koritz: ‘A Tzaddik who isn't complete, loves a sinner
whose deeds aren’t totally wicked. A complete Tzaddik,
however, loves a completely wicked man.’”’

“To love a completely wicked man, one must be
totally righteous. It is dangerous for anyone who is not a
complete Tzaddik to love a completely wicked man.”’
But a total Tzaddik can. ‘The love for everyone must fill
the heart....”"™

Though this encompassing Ahavah is not easily achieved, Rav Tzvi

Yehuda said it was an ideal we should all strive to reach.

11. LOVE FOR ALL PEOPLE

76.
77.

78.

“In the chapter on acquiring Torah in Avot. someone
who labors in Torah, just for the sake of Torah, is

Midot HaRiyah, Ahavah, 2.

“Regarding these souls (the non-rightcous.) should somconce who lacks the
depth of knowledge. and subscquent insight. to distinguish between the inner
aspect of holy Segula in them, and the polluted side of their free will, which
surrounds their inner souls like the thorns which surround a rose — should this
person attempt to bring them close to belief, he could be greatly damaged. G-d
forbid, and learn from their deeds, and become attached to their evil side. He
1s obligated to keep a distance from them, and the Almighty places in his heart,
a feeling of enmity. and a desire to keep away, so that these people won't ruin
him.” Lettters of Harav Avraham Yitzhak HaCohen Kook, Part 2. 1¥7.

Midot HaRivah, Ahavah. 1.
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described as Loving Hashem and loving mankind,™ and
not as someone who only loves Talmidei Chachamim and
those close to Torah. Similarly, Hillel says, Be like the
students of Aharon, love peace, and pursue peace, love
people, and bring them close to Torah.™ Ts this speaking
about people who are close to Torah, or about people
who are far away? There isn’t a need to bring a close
person near. Rather, Hillel's intention is on those far
away. He instructs us to love people who are distant
from the Torah. The verse doesn’t tell us to love people
in order to bring them close to Torah. The main point is
to love, and from this, they will naturally come close to
Torah.”

12. OVERCOMING THE INCLINATION TO HATE

The love of all people, including those who were far away from
Torah, was a teaching emphasized by our Sages, so that we shouldn’t
fall prey to feelings of hatred. This is illustrated in the Torah, in the
verse. If you see the ass of him who hates you, lying under his burden,
and wouldst forbear to unload it, you shall surely unload it with him.%
Rav Tzvi Yehuda rhetorically questioned — how could a verse of Torah
describe a situation of a Jew, Who hates you, when it is forbidden to
hate another Jew?!®' The Gemara, in tractate Pesachim, explains that
the reference is to someone who is disliked, because of his lack of
Torah observance. He is hated because of his sins.¥ He isn’t complete
in Torah, and in the performance of precepts, and due to this, he isn’t
loved.

79.  Avot, [:12.

80.  Exodus, 23:5.
81.  Leviticus, 19:17.
82.  Pesachim 113B.
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Rav Tzvi Yehuda asked us to picture a situation where there are
two men; one who is loved, and one who isn’t so loved. Both need aid
in lifting their burdens. On the surface of things, who should one help?
The loved one. However, the Gemara says that one must perform the
mitzvah of helping the hated one,® and this is the Halachic ruling.®
The Gemara explains the reason: In order to vanquish the inclination to
hate.® Since there is an inclination to dislike people who do not
observe the precepts of the Torah, education is needed to help us
overcome this bias. This is similar, Rav Tzvi Yehuda said, to the
morning prayer asking Hashem to help us overcome our evil
inclination.”®

“Tosefot ask why should a person overcome this
repugnance, which isn’t an evil inclination, but a good
inclination, for, hating someone who doesn’t have a fear
of Hashem is a positive impulse in a person who does
fear the Lord.®*® In response, Tosefor give a deep
psychological insight: A verse in the Book of Mishle says,
As in water, face answers 1o face, so the heart of man to
man.®® If a ‘religious man’ doesn’t behave with love
toward the ‘non-religious’, the hated man feels rejected.
He senses that the ‘religious’ people only have Ahavah
for other ‘religious’ people, and that they look
condemningly on the ‘non-religious’. This situation arises
from the ‘religious’ man’s reverence for Hashem, but the
‘non-religious’ man is left with a rejected feeling. This
causes conflict, and the situation continues and worsens

83. Baba Meizia 32B.

84. Rambam, Laws of Murder and The Guarding of Life, 14:13. And, Tur,
Shulchan Oruch, Choshen Mishpat, 272:10.

85. The Morning Blessing., Hagomel Hasadim Tovim L'amo Yisrael.

86. Proverbs, 27:19.
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until it reaches total hatred, may Hashem save us. The
beginning stems from a seemingly valid response toward
spiritual paucity. The initial hatred isn’t complete, but it
grows until it becomes utter abhorrence — and this is
something truly awful”®’

13. TALMID CHACHAM AND MANKIND

Rav Tzvi Yehuda said that a Talmid Chacham should bring about a
love of Hashem in his dealing with people, and not a reaction of hate.
This teaching is found at the end of tractate Yoma: And you should
love the Lord thy G-d; that the Name of Hashem be loved on your
account. That a person be versed in Torah, and study, and serve Torah
scholars, and that his worldly affairs be conducted in pleasantness with
people. What do people say of such a person? Fortunate is the father
who taught him Torah. Fortunate is the teacher who taught him
Torah...*® Also, the opposite is true. One who doesn't conduct his
worldly affairs in good faith, and who doesn’t speak pleasantly with
mankind, what do people say concerning him? Woe to so and so who
studied Torah... ™

“From this, we see that the things people say have
real importance, which affect the sanctification of
Hashem. The sanctification of Hashem on the part of a
Talmid Chacham is determined by his relationship with
mankind, and by the positive feelings he fosters.”

14. THERE ISN'T ANYONE WHO KNOWS HOW TO REBUKE

“The Chofetz Chaim, in his book, Ahavat Chesed,
elucidates at length upon the mitzvah of doing deeds of

87.  Tosefot, Pcsachim 113B, beginning, “That he saw....”
88.  Yoma 86A.
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kindness. He includes a teaching from the Marganita
Tava, of Rebbe Yonaton of Volin, who writes: ‘To
endeavor to benefit one’s fellow man, and to pursue
peace; and to be careful not to transgress the prohibition
to hate, even regarding the hatred of a totally wicked
person, for it is forbidden, according to the MaHaram of
Lublin, to hate someone as long as he hasn’t been
reprimanded.’® There is no justification in hating a non-
religious person, as long as he has not been rebuked. Just
as there is a desire to love, there is also a desire to hate.
But hatred must be prevented as long as admonishment
has not been delivered. And since, in the words of Rabbi
Akiva, There isn’t anyone in this generation who knows
how to properly rebuke®™ we are prevented from
hating."™*!

If no one knew how to deliver proper rebuke in Rabbi Akiva's
time, how much more so today. Rav Tzvi Yehuda said. Therefore,
there is no place for hatred in our relations with peopie, irregardless of
their level of Torah observance.

89.  Marganita Tava. 14, in Ahavat Chesed.

90.  Sifre, Leviticus, 19:43.

91.  “All matters of hatred. and all of the letters of the law which apply to them,
these were only stated in cases where we alrcady knew that the precept of
reproof had been administered to someone. And since we don’t have in this
generation, nor have we had for several previous generations, as Rabbi Akiva
testifies, someone who knows how to deliver reproof — therefore, they arc no
longer applicable, and all of the laws rcfering to ill feelings and the hatred of
brothers have become like the case of a rebellious son, a banished city, and a
contaminated house, according to the one who says there werc never such
cascs, and never will be in the future...” Letters of ITaRav Avraham Yitzhak
HaCohen Kook, Part 1, 305.
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15. REBUKE AND PERSUASION

“The precept of rebuke is one of the most difficult
commandments. The work of reprimanding demands
great wisdom and understanding. If in the days of our
Sages, there wasn’t anyone who knew how to rebuke,
how much more is this true in our days. In the writings
of the Chofetz Chaim, the expression, rebuke, nn3in,
doesn’t appear. He uses the expression, andin, (reproof)
in line with the verse, Avraham reproved Avimelech.”
Reproving has the sense of persnading. If you don’t have
the strength to reprove and to persuade, you aren’t the
one to carry out this commandment.”

16. FATHERS AND SONS

“The matter of reproof and persuasion is a matter of
presentation and substance. It resembles a man who says
wonderous things in Turkish to someone who speaks only
French. A style suited to the listener is needed. There’s a
style suitable to parents, but not to their children. A style
which speaks to the old, but not to the young. It is
written concerning the future, And you shall return to the
Lord your G-d...And the Lord thy G-d will circumcise
thy heart, and the heart of thy seed.” My father, %31,
said there was a distinction in the verse between the
fathers and the sons. Thy heart, is separated from, The
heart of thy seed, because each one, the father, and the
son, requires a special type of persuasion.”

92.  Gengesis, 21:25.
93.  Deut, 30:2-6.
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17. LOVE FOR THE GENTILE NATIONS AND PEOPLES

“In Midot HaRiyah, we find the edifying guidance
that the heart must be filled with love for all of the
world, for all peoples, for every man, for all
humankind.™ In the Torah, there is a precept to, Love
your neighbor like yourself.® Rabbi Akiva states that.
This is a great principle of the Torah.' This is all of the
Torah.! All of the Torah revolves around a love for
mankind. This is obvious. However, there are levels of
love.”

“There is a special book of Mussar (Ethics) called,
The Gates of Kedusha. by Rabbi Chaim Vital, the great
student ui the Arizal, Kadosh Yisrael. The Kedusha of
the Ari was unique. He belongs to a special class of
people. His life is not mecasurable in the quantity of years
he lived, but in quality, in tremendous quality.®* It is told
that when the Arizal departed from the world, he
remained lucid until the final moment. At the departure
of his soul, great people gathered around him - students
who were fortunate to have learned from him during the
brief time he lived in this world. He turned to them and
said, ‘Do you think you know something of what we
learned together these years? Know that you know
nothing at all!” Of course, these great men were all
startled and speechless by this decree. The gathered
students had a profound adoration for Rabbi Chaim
Vital, the foremost scholar among them. One of the
students turned to the Ari and said, ‘It’s true that we
don’t know anything, but Rebbi, what of Reb Chaim?’

94.  The Arizal lived to the age of 38.
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The Ari responded in Ladino, Ergo quanto — a little. This
same Rabbi Chaim, the closest person to the Ari, the
foremost in the holy kingdom of the Arizal, wrote the
book, Gates of Kedusha, a book of ethics, a guide to the
attributes which prepare and educate a man to approach
Ruach HaKodesh (Divine Inspiration.) The book offers
some special guidance: Love your neighbor as yourself.
This is a precept which concerns the love of every Jew; a
precept which encompasses all of the Torah. But to
achieve Ruach HaKodesh, one must even love the gentile
peoples!”™%

“An essential ingredient in attaining Ruach Hakodesh
is that the heart be filled with a tenderness and love
which encompasses the gentile nations of the world. This
elevates a man to the heights of Divine Inspiration.”

“Here, in the writings of Rabbi Chaim Vital, we find
something in common with HaRav, Abba, Y31 — the
advice and the teaching to accustom oneself, and to fill
one’s heart and soul, with a love for all of mankind,
with, A love for every man.’3

This Ahavah of all nations doesn’t nullify any of the Halachot
which set precise rules over our relationships with gentiles, Rav Tzvi
Yehuda stressed. Laws forbidding intermarriage. or cven the drinking
of gentile wine, or the eating of non-Kosher food, must always be
strictly enforced. The Ahavah of gentile people does not contradict the
different lifestyle which the Torah prescribes for Am Yisrael: It is a
people who shall dwell alone, and shall not be reckoned among the

95.  “Love all of mankind. cven gentiles.” Gates of Kedusha, Part 1, Gate 1.
Section 1.
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nations.*® Rather, it teaches a love of all people, even though there are
clear Halachic boundaries which have to be maintained.

Does this all-encompassing Ahavah also include the haters of
Israel? Rav Tzvi Yehuda answered that his father’s teaching implied
that it did.

“In relation to extraordinarily evil people, there’s
room to direct hate against the aspect of evil in them."
But the general rule is a love for each and every nation
and peoples.”

18. TRUTHFUL AHAVAH

“When we use the expression, Ahavah, one must
understand it in its true, not spurious, form. In contrast
to the state called Platonic love, which is a love which
has no real attachment, true Ahavah is a relationship of
sympathy, affection, and friendship. True Ahavah
necessitates a great interest in the welfare of the loved
one, a genuine interest and concern that the person feels
good, that the beloved be healthy in spirit, and in body,
and that he reach ethical and spiritual sanctification. The
love of mankind needs to reach a great exalted level, to a
sublime yearning that there be no ethical poverty. True
Ahavah seeks to advance people’s spiritual and material
wellbeing.?® One must love all of the upright gentiles,
and wish that all of their spiritual, material, cultural, and
ethical endeavors reach fulfillment.”’

96. Numbers, 23:9.
97. “The Ahavah of mankind requircs substantial effort in order to attain its
appropriate station of constantly filling every aspect of lifc. This comes in
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19. HATRED OF EVIL

98.

“Within this context of Ahavah, there does exist a
small place for hatred, as is written in the prayer, And
for the informers, let there be no hope...and may all of
your enemies be swifily cut off.”*® However, one must
understand that the hatred must be directed only against
the evil, and not simply against gentiles indiscriminately.
There is a precept of the Torah to, Love your neighbor,
but there is no precept in the Torah to hate gentiles.
Hatred is only, ‘On the evilness and ugliness in the
world.”® as it is said, And all wickedness end like
smoke.”%

“In every place where we find references of hatred,
we understand clearly that the intent is only against the
phenomenon of evil, against the impurity of evil, and not
simply against people, as we say, All wickedness end like
smoke.”® In the Shemona Esrei Blessing Against the

opposition to the superficial view which arises, at first glance, upon a cursory
investigation of Torah and conventional cthics, which seem contradictory to this
Ahavah, or, at besl, apathetic to it. The most exalted level of Ahavah for
mankind must cncompass the love of the individual, and includes every person,
regardless of all of the differences of religion and belief, race, and locale. One
must endeavor 1o understand fully the mentalitics of the various peoples and
communities; to study, as thoroughly as possible, their characteristics and
atributes. in order to know how to base human love on practical foundations.
Only a person rich in Ahavah for mankind, and for each individual man, can
attain a love for his own nation in its most noble dimension, and for its spiritual
and material grandeur. The myopic vision, which views everything outside the
boundarics of a particular nation, even that which is outside the boundaries of
Yisrael, as ugly and impure, is a part of thc awful darkness which causes the
utter destruction of the universal spiritual goodness which every sensitive soul
longs to sce.” Midot HaRiyah, Ahavah, 10. HaRav Avraham Yitzhak HaCohen
Kook.

Shemona Esrei, Rosh HaShana, Yom Kippur.
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Informers, o°3a N213, there are different versions, such
as in the wording, May all of the blasphemers be instantly
destroyed, and, All of the wicked be instantly destroyed.
We take our wording from the Gaon of Vilna: May all
wickedness be instantly destroyed.” This is to be directed
to our present situation, in our time, when the national
aspirations of the gentile nations are united with the
forces of evil to the point of inciting wars. The intent of
the hatred is only against the phenomenon of evilness
which forcefully disrupts the unity of nations.

20. DECLARE HIS WORKS AMONG THE PEOPLES

“The great sanctification of Hashem’s Name,
by oMy WITIN NY3 WP 19 117 Praise the Lord,
call upon His Name, declare His works among the
peoples,'® cannot appear in the world without a love for
all peoples. Only by relating to the people of the world
with sympathy and concern, can you, Declare His works
among the peoples, and bring them to an awareness of
Hashem. This message cannot be true if it isn’t spoken
out of love. ‘It is totally impossible to reach the exalted
spirit of Praise the Lord, call upon His Name, declare His
works among the peoples, without an inner Ahavah, from
the depths of the heart and soul, to bring benefit to the
entire world, both in their spiritual uplifting, and, “To
improve their material state; to advance the quality of
their lives.”™

99.  Siddur of HaRav Avraham Yitzhak HaCohen Kook, Olat Riyah. Part 2, 412:56.
100. [Isaiah, 12:4.
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21. THE HEART OF THE NATIONS

The task of the nation of Israel is to lead the world to its optimal
development, and to the perfection of all of creation. Out of this
perfection, everything in creation will act to sanctify Hashem in the
world. This spirit of idealism, to bring goodness and perfection to the
world by uplifting mankind to the recognition and service of Hashem,
is embodied in the inner soul of Israel.'!

How is this universal uplifting achieved? Rav Tzvi Yehuda quoted a
prophecy in Isaiah: And many people shall go and say, Come and let us
80 up to the mountain of the Lord, 1o the houses of the G-d of Yaacov,
and he will teach us his ways, and we will walk in his path, for out of
Zion shall go forth Torah, and the word of the Lord out of
Jerusalem.' Mankind’s uplifting comes when the nations of the world
ascend to the Land of Israel, and to Jerusalem, to learn the ways of
Hashem.

Rav Tzvi Yehuda said that with the revival and building of the
Jewish nation in Israel, we actualize our role as a, Segula to all of the
nations,'” and as the heart of the world.' In our role as the heart of
the nations, Israel functions in connection with all of the world, not as
a lesser appendage, but as the central and most important organ, as
the nation which gives life to the rest of the nations ~ life in its truest
sense — the connection to Hashem.'" For when the world is viewed in
its proper understanding, in its relationship to the Creator, then the
most important commodity of mankind is the knowledge of Hashem.

101.  Orot, Orot HaTechiya, 4.

102.  Isaiah, 2:3.

103. According to, Exodus, 19:5.

104.  Kuzari, 2:36.

105.  See, Rashi, on Genesis, 11:32, in reference to Terach, who is said to have
dicd, even though he was still living: “For the wicked, even during their
lifetime, arc called dead.”
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As the heart of the nations, Israel also has a richness of physical and
technological resources, in line with other nations, but the knowledge of
Hashem is our specialty. Israel's vital role, comes to life when the
nation of Israel returns to its Land; when it returns to being a
sovereign nation alongside all of the other nations. Only then can it
perform its intended task of raising all of mankind to the knowledge
and service of Hashem — the true goal and purpose of all of creation.

22. INCREASING EMUNAH AND AHAVAH

Of course, to maximize the Divine light and goodness which Israel
brings to the world, we must first strengthen the light of Torah within
the nation.

“Only by increasing Ahavah can we bring hearts
closer and illuminate the way for the generation,” Rav
Tzvi Yehuda taught. “We must increase Emunah through
love, and not with hate and enmity. There is no
possibility to increase faith among our people without the
understanding that everyone is a part of Clal Yisrael -
both